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Abstract 
 
This project concerns gender politics and the women’s movements in Nicaragua. Since the 
revolution in 1979, there has been a strong tradition of women’s movements that are working to 
promote improved conditions and reproductive rights for women in the country. However, in 
2006 the Nicaraguan government implemented a law that penalised therapeutic abortion, which 
caused a backlash for the rights and circumstances for women in the country. It is, hence, 
investigated how this can be seen as a result of the machismo-dominated structures of the 
Nicaraguan society. The analysis is structured through four historical phases that each analyse 
how the actors and their relations have modified and thus affected the field of gender politics 
within the country. By understanding how the position of the women’s movement has changed 
since the revolution until the implementation of the law, it is possible to conclude that the 
processes and changes of the movement have not been linear. It is, furthermore, possible to view 
the existence of a fragmentation within the movement between those supporting feminine values 
and those who emphasise feminist notions. It can be concluded that there are two paths of 
strategies for the movement to follow, but that both of these imply limited possibilities of 
influence in the decision-making process. 
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Abbreviation List 
 
AMNLAE  Luisa Amanda Espinoza Association of Nicaraguan Women1  
AMLAW   The Association of Women in El Salvador 
AMPRONAC  Association of Women Concerned about National Crisis2  
AMPRONIC  Women’s Association of INIES3 
ARENA   National Republic Alliance 
FMLN   Farabundo Martí Front for National Liberation 
FSLN     Sandinista National Liberation Front4  
MAM   The Movement of Autonomous Women5  
UNO    National Opposition Union6  
VWU     Vietnam Women’s Union  
 
 
 
 
 
 
 
 
 
 
 
 
 
                                                
1 Asociación de Mujeres Nicaragüenses Luisa Amanda Espinoza 
2 Asociación de Mujeres ante la Problemática Nacional 
3 Asociación de Mujeres Ante INIES 
4 Frente Sandinista de Liberación Nacional 
5 Movimiento Autónomo de Mujeres 
6 Unión Nacional Opositora 
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1. Introduction 
This chapter provides an overall introduction to the field of research as well as the specific aim 
of the project. Firstly, the problem area outlines the motivation of the topic of research and 
presents the relevant tendencies of social movements in Latin America, which stands as the main 
topic of research in this project. Secondly, the chapter includes the problem statement and three 
working questions as well as an elaboration of these in order to clarify how the project is 
structured.  
 
1.1 Problem Area 
The United Nations held the first World Conference of Women in 1975, marking the emergence 
of equality between women and men as a focus target in development thinking (Escobar & 
Alvarez 1992: 39). The UN has since emphasised an increased prioritisation of women, 
especially in economic development, as the empowerment of women has proved to be a pivotal 
factor in the eradication of poverty (FSD 2014). Gender equity and the empowerment of women 
are intrinsically tied to health and reproductive rights as well as economic growth and can be 
seen as a tool in the reduction of intra familial violence. The presence and discontent with these 
notions are demonstrated in the emergence of civil society groups globally that are working to 
promote women’s rights and gender equality. Two tendencies in Latin America are important to 
include in this matter. Firstly, the emergence of autonomous women’s movements and, secondly, 
the re-emerging of traditional and patriarchal structures that emphasise conservative gender roles 
(Stephen 1997: 5; Ewig 1999: 1; Escobar & Alvarez 1992: 41; Jenkins 2008: 54; Icken Safa 
1990: 354). This paradox is present in the case of Nicaragua where women often are caught 
between expectations of obedience to their husbands and families and their desire to enter the 
political and economical spheres of the society, thus moving them from the informal to the 
formal sector. This has proven to be a complex and rather difficult goal to obtain for the 
women’s movement, as Latin America, and Nicaragua, is permeated with patriarchal notions and 
embedded understandings of gender roles, which is termed machismo culture (Babb 1997: 52; 
Sternberg 2010: 97). Additionally, the vast authority of the strong religious institution of the 
Catholic Church has created certain understandings of reproduction and hierarchy between the 
two genders (Reuterswärd et al. 2011: 818; Staten 2010: 5). This tendency of the emerging of the 
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women’s movement and the increasingly conservative government functions as the field of 
research in this project.  
Nicaragua implemented an abortion reform in 2006, which penalised all forms of 
abortion causing a setback in the reproductive rights of women as well as several health-related 
consequences (Kruk 2010: 5; Jenkins 2008: 49; Padilla 2008: 141; Reuterswärd et al. 2011: 805). 
The women’s movement in the country is working to eradicate this law and seeks to create a 
democratic counterweight in order to gain influence and equity within the political system (Kruk 
2010: 5-6). The motivation behind this topic derives from the specific struggle concerning the 
abortion law and the fact that Nicaragua has experienced an increasing number of women 
involved in NGO’s and social movements since the revolution in 1979 (Lira & Martinez 2009: 
5). Even though the women’s groups have fought for their cultural, political and economic rights, 
there has not been much progress in their reproductive rights, as seen in the case of the abortion 
reform. This is highly unrepresentative for the attitudes and opinions of much of the country’s 
civil society, namely, the women’s movement (Kruk 2010: 10).  
This leads us to ask what caused this particular development in the gender political 
sphere in a country with a rather new history of a left-wing revolution. How can the 
implementation of the abortion reform be understood? How has the role of women evolved since 
the revolution and what role has the civil society played in this matter? In order to answer these 
questions, historical and social aspects will be included in order to investigate why this reform 
has been implemented when it is disadvantaging a vast group in the society. An understanding of 
the patriarchal structures of the Nicaraguan society, as well as the relations between the different 
actors within the field of gender politics, is needed in order to comprehend the aim of research 
and reach answers to these questions. This leads us to the following problem statement.  
 
1.2 Problem Statement 
How have the relations between the actors in the field of gender politics changed in Nicaragua 
between 1979 and 2006, and in which way has this development affected the position of the 
women’s movement? 
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1.3 Working questions 
1. Which key events have marked the history of gender relations in Nicaragua from the 
revolution till the implementation of the abortion law in 2006? 
 
2. How can the changes within the field of gender politics be understood through the 
relations and dynamics of the actors?  
 
3. How can the case of gender politics in Nicaragua be explained in a regional and an 
international perspective?  
 
1.4 Elaboration of Problem Statement 
This project investigates the position of the women’s movements within the field of gender 
politics in Nicaragua. This is done by analysing the changes in the relations between the different 
actors within the field and further infer how these have affected the position of the women’s 
movement. The investigation is divided into three working questions, wherefrom the questions 
each covers a part of the investigation required to achieve a comprehensive answer to the 
problem statement. The first question encompasses a historical outline of key events in 
Nicaragua from the revolution in 1979 to the implementation of the abortion law in 2006, thus 
providing an overall historical foundation which is needed in order to analyse the changes in the 
field of gender politics. This section serves as the background for understanding the four phases 
of the analysis. The second question covers the main part of the project; the field analysis, which 
is structured by the notions of Bourdieu’s field theory. The analysis is divided into four historical 
phases as each represents changes in the field of gender politics, meaning a shift in the position 
of the actors and their political power and capitals within the field. These phases are respectively 
the Sandinista Revolution, the Contra War, the presidency of Violeta Chamorro and lastly, the 
return of Daniel Ortega and the period leading up to the implementation of the abortion law. All 
of these phases are presented in the descriptive chapter and further subjected to analysis in 
chapter five. The third question connects the findings of the analysis in the four historical phases 
in a comparative discussion regarding the political power of women’s movements in both a 
regional and an international context. It is, by doing so, possible to infer if the role of the 
women’s movement can be understood as part of a national, regional or international tendency. 
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The findings of the analysis are thus compared with the Latin American context in general, as 
well as a more specific comparison with El Salvador. Furthermore, the case of Vietnam functions 
as the international perspective and lastly, the overall findings and conclusions are collected in a 
section of concluding remarks.  
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2. Research Design 
This section describes and discusses the methodological choices and empirical considerations of 
this project. As Nicaragua is chosen as the main field of research, some methodological 
challenges are in need of reflection. The first part of this chapter concerns a clarification of the 
challenges when researching Nicaragua and Latin America in general and in the context of 
gender issues. When working within the context of Nicaragua and Latin America, there are 
difficulties in the case of primary empirical data that will be elaborated on. Further, the 
considerations taken when working with self-declared feminist authors are included with a 
presentation of some of the key authors. This part also includes a section on the challenges of 
investigating gender in Latin America from an European point of view. The second part of the 
research design concerns the choice of theory and it is subsequently elaborated how the field 
theory is applied in this project. Lastly, a part holds a consideration of the strengths and 
limitations of applying the field theory of Bourdieu, followed by a clarification of his ontological 
and epistemological position.  
 
2.1 Challenges when Researching Nicaragua and Latin America 
There are several methodological challenges when working within the context of Latin America 
and these require consideration and reflection in order to end up with a valid result. These 
challenges mostly concern how to investigate a Latin American country and its political actors 
and thus how to limit the inevitable pre-understandings. This also relates to working with 
concepts such as feminism, as it is pivotal to understand the term in the specific context. In order 
to oppose these biased notions it has been chosen to include concepts about the differences 
between feminine and feminist values and notions, which will be applied and elaborated in the 
analysis and in the discussion. This is done in order to overcome one of the challenges that 
naturally follows when studying gender and the objectives of women’s movements, especially 
concerning how to process empirical data. This section therefore elaborates on the three main 
challenges when researching Nicaragua and gender and how these have been taken into 
consideration throughout the work of this project. 
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2.1.1 Empirical Data  
It was, in the early process of data collection, difficult to collect primary literature on the 
women’s movement in Nicaragua. This was a surprising discovery, as it was chosen to 
investigate the country caused to its well-known and vibrant civil society. While having almost 
no issues in finding secondary literature from scholars on the subject, it showed to be challenging 
to find primary sources regarding the women’s movements’ manifests and the strategies of the 
different movements. Later on, we found that this was a result of a language barrier as almost all 
of the movements had webpages with online-issued manifests written in Spanish. Thus, the 
challenges of how to translate properly emerged, which is pivotal as their words later on are 
implemented in the field analysis. It was therefore necessary to place the original quote in a 
footnote when using our own translations for the sake of precision and to avoid 
misunderstandings.  
As we did not have the time or the resources to contact the movements directly, we had to 
rely on their webpages and issued manifests. These manifests are often recently updated or 
edited occasionally, making it difficult to find primary empirical data by the movement from the 
different historical phases. It was, therefore, necessary to rely on secondary data that includes 
interviews of women who were active during the revolutionary years. By doing so, it was 
possible to investigate the development of the women’s movement as well as their strategies and 
beliefs. Even though that there are several women’s movements in Nicaragua and that these 
differ in strategies and objectives, it has been chosen to limit the amount and thus only focus on a 
few. We have, therefore, chosen to focus on the largest movements, namely 
AMPRONAC/AMNLAE and MAM, as they both function as umbrella organisations and thus 
include a large group of diverse members. 
 
2.1.2 Feminist Authors 
Self-declared feminists have written a great amount of the secondary empirical data on women’s 
groups and gender relations in Nicaragua, and these are relied on in this project. On the one 
hand, this creates a challenge, as we have to deal with their evident ideology in a valid way. On 
the other hand, it is important to acknowledge that all authors and scholars have subjective 
opinions about their field of research. It is then, in this matter, important to have a rather 
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comprehensive bibliography in order to avoid too valued notions. It should though be noted that 
these feminists, in our case, are the ones that have done the most comprehensive and long-termed 
investigations of gender relations and social movements in both the country and the region.   
 We do, in particular, rely on the works by Florence Babb and Karen Kampwirth, who 
both have published several articles and books concerning the specific topic of this project. The 
fact that both scholars were self-declared feminists does not limit our use of their literature, but 
rather makes us aware of their values and beliefs. From this point, it was also important to find 
non-feminist literature and data to back up their notions and conclusions. Stephanie Linkogle 
explains methodological guidelines when doing feminist research in Nicaragua as; “In place of 
objective research, Mies proposes ‘conscious partiality’, a research mode in which there is a 
‘partial identification’ between researcher and research subject” (Linkogle 1996: 26). This form 
of research hence enables corrections of distortions of perceptions as the bias or political believe 
is actively expressed in the research process. This particular way of expressing a bias prior to 
conducting research can also be translated into this project, but to a lesser extent. Because of the 
reliance on these authors it has been chosen to introduce the key authors and how their research 
has contributed to this project. 
 
Karen Kampwirth has written a comprehensive collection of literature regarding women in Latin 
America and revolutionary movements. She has done extensive research in Latin America, as for 
example in Nicaragua and published two books on the subject; Women and Guerrilla 
Movements: Nicaragua, El Salvador, Chiapas, Cuba (2002) and Feminism and The Legacy of 
Revolution: Nicaragua, El Salvador, Chiapas (2004) along with several articles in journals. Her 
articles are mainly based on historical aspects of the development of the women participating in 
the revolution and the evolvement of the feminist women’s movement in Nicaragua. These 
function as essential empirical data in both the analysis and in the discussion. 
 
Florence E. Babb’s work primarily concerns the field of feminist anthropology in the Latin 
American region with main focus on gender and sexuality as well as the role of women within 
the political sphere. Her book After Revolution – Mapping Gender and Cultural Politics in 
Neoliberal Nicaragua (2001) is a comprehensive study on gender and cultural politics in 
Nicaragua and the consequences of the development that took place in the country after the 
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revolution with regards to women and low-income citizens. Babb’s research of the development 
within the Nicaraguan society is pivotal as empirical data to our analysis of the post-
revolutionary development in Nicaragua.  
 
Silke Heumann wrote her Ph.D. thesis on sexual politics, the regime transition, the mobilisation 
of gender in post-revolutionary Nicaragua and the power of ‘pro-life’ groups. This project does 
especially apply; Abortion and politics in Nicaragua: The women's movement in the debate on 
the Abortion Law Reform 1999–2002 (2007). This is served as a source in order to reflect upon 
the changes in the power dynamics between the FSLN, the Church and the women’s movement 
in the country. She has, further, worked six years as a consultant for a NGO in Nicaragua 
consulting on issues of sexual and reproductive rights, violence against women, elections and 
democracy as well as gender-based discrimination.  
The extensive knowledge grounded in doing research directly in Latin America, and 
especially in Nicaragua, makes the key authors both reliable and valid. Thus, Babb, Kampwirth 
and Heumann stand as key authors in regards to this project.  
 
2.1.3 Studying Gender Politics from a European Viewpoint 
Doing research in Nicaragua as European women can be termed as a form of cultural or 
academic imperialism (Linkogle 1996: 25). Although we are not able to conduct research in the 
country ourselves, there is still a change of bias to take into consideration. With this said, it is 
important to notice that although we have developed our own research interest, it is done with an 
awareness of our subjective role and with the emphasis on the work of the women’s movement 
and their objectives.  
A challenge when working with this project concerns biased opinions on how to perceive 
and describe gender relations. The concept of machismo is helpful in order to understand the 
structures and actions of the women’s movement, FSLN and other political actors, as it exist 
under in the different phases. Furthermore, although our analysis solely concerns the political 
field with a focus on gender politics, we need an overall understanding of the societal structures 
and relations within the field of power. Therefore, our empirical data needs to include 
descriptions and investigations of the general gender situation, the relations between men and 
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women and between the state and the individual. These factors are pivotal to understand prior to 
conducting a field analysis. 
Further, the term gender issues often implies women issues (Linkogle 1996: 25; Ray & 
Korteweg 1999: 49), and we search to move away from that assumption by acknowledging that 
gender issues can be issues of both men and women, while still accepting that gender, machismo, 
and movement are never neutral or objective concepts. Gender, for example, often implies a 
critique of the way in which gender roles are naturalised. This is important to bear in mind as 
several (feminist) authors seek to explicitly underline the disempowerment that women 
experience within patriarchal societies. The authors also point to the role of the man as the one 
who maintains and reproduces systems of male dominance, while this project argues somehow 
differently. While being critical towards ideologies and generalisations, we have included the 
concept of symbolic violence in order to investigate how women are being perceived in the 
Nicaraguan society through the four historical phases and how the reproduction of male-
dominated systems can be viewed as an indirect action and thus not a direct one.  
The final challenge regards how to perceive the often-generalised concepts of feminism 
and women rights, as the meaning of these is not the same in a Latin American context as it is in 
a Scandinavian context. It is thus important to understand exactly what the women’s movement 
are working for and how they interpret feminist values and rights. By doing so, it is possible to 
avoid the basic assumption that women in Nicaragua view the gender situation in Scandinavia as 
ideal. These notions require both primary literature on the women’s movement, as mentioned 
above, but also Latin American journals as it is, through these, possible to understand the 
specific character of the cultural feminism that exists in Nicaragua. It is in general important to 
acknowledge that what might be termed as one thing within the context of Nicaragua, might not 
necessarily be termed the same in a Scandinavian context (Jonas & Stein 1990: 11).  
 
2.2 Choice of Theory 
This section elaborates the consequences of the theoretical choices in the project. Thus, a section 
on what the theory can and cannot explain is included as well as an exposition of how the theory 
is applied and structured. Finally, the section reflects upon the ontology and epistemology of 
Bourdieu.  
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2.2.1 The Use of Pierre Bourdieu: Strengths and Limitations  
This project is applying the field theory developed by Pierre Bourdieu to carry out a field 
analysis in order to understand the processes and changes that have occurred in the field of 
gender politics in Nicaragua. The field theory is applied in order to analyse gender politics in a 
historical context and gain knowledge of how this field has changed. According to Bourdieu, 
when conducting a field analysis, it is pivotal to understand the social history of the field, as the 
prior struggles between the actors are essential to comprehend in understanding the present ones 
(Mathiesen & Højberg 2004: 255). To view a phenomenon in a historical context means 
regarding it as historically and socially constructed, as a result of particular people’s actions in a 
particular historical society at a certain time and under certain social and political circumstances 
(ibid.). Therefore, as we, in this project, are analysing the field of gender politics in a socio-
historical context taking departure in the pre-revolutionary period to the implementation of the 
abortion law in 2006, it is important to be aware of the historical notions and events. This is why 
it has been chosen to base the analysis upon the history of gender politics, namely because we 
find this as the most suitable way to understand the current status of the Nicaraguan society.  
Bourdieu can be termed as a structuralist as he claims that the social world is constructed 
by a set of objective structures that are independent of the existing actors. His field theory is 
meant as an expose of the underlying configuration of the society, where actors are seen as the 
sum of historical contexts and are analysed in relation to each other by focusing on the 
distribution of capital between them (Jenkins 1992: 86). By applying the theory of Bourdieu, it is 
possible to investigate gender politics at a structural level and thereby focus on how gender 
politics are created and reproduced by the structures that lie within the society and the relations 
between the actors. Thus, when using Bourdieu’s field theory, one chooses to focus on the 
relations between the actors rather than on the actors themselves. The focus is both on analysing 
the actors of the field in the relation to the social hierarchy that is present, as well as to analyse 
how the actors construct themselves and their discourses. 
Field theory is, furthermore, claimed to be critical towards the society in the way that it is 
a tool to reveal the hidden structures and oppression within the society (Jenkins 1992: 104). This 
theory, therefore, serves as an opportunity to be critical of the society of investigation and 
thereby reveal the underlying structures that reproduces the patriarchal gender politics in 
Nicaragua. Bourdieu’s field theory is grounded in empirical data, which makes the research an 
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entity between empirical data and theory. Thus, as mentioned in relation to our empirical 
material, this project is grounded in a broad range of empirical data since a historical field 
analysis is conducted with a wide range of empirical data.  
Thus, these points have been taking into consideration and hence made us aware of the 
limitations when applying Bourdieu. It is, however, important to keep in mind that we have 
chosen to analyse the field of gender politics and the power relations that constitutes this field. 
To achieve this, we have deemed Bourdieu’s field theory helpful to review and discuss the 
trajectory of women’s movements within the field of gender politics in the recent history of 
Nicaragua. 
 
2.2.2 The Four Phases of the Field Analysis 
The field analysis is divided into four phases in order to structure the analysis in the most 
comprehensive way. These four phases have been chosen on the foundation of our empirical 
research as these are detected as the most important ones to include in understanding the shifts 
within the field of investigation, as they represent significant socio-historical changes in 
Nicaragua. The first phase concerns the period of the revolutionary years that began in the 1970s 
and ended in the early 1980s. The revolution represents a great change in the history of 
Nicaragua and one might claim that the recent history of the country begins with this event. 
Furthermore, the revolution is an event that meant major changes for the role of women and 
gender politics in general.  
The second phase regards the Contra wars that occurred shortly after the revolution in the 
1980s, which was a counterrevolution supported by the United States. This phase is pivotal 
because the view on the role of women changed radically throughout this phase. These changes 
also led to a fragmentation within the women’s movements.  
The third phase concerns the period of the presidency of Violeta Chamorro from 1990 to 
1997. This phase includes a rather vast change in the view of the women in the Nicaraguan 
society as the newly elected president represented and implemented conservative values 
regarding gender politics and politics in general. Another actor within the field, the FSLN, is 
pivotal to include as the capital and position of the party decline as a result of the new 
government. This phase is thus pivotal to understand and comprehend in order to achieve an 
understanding of the current relations between the actors.  
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The fourth phase concerns the return of Daniel Ortega and the FSLN to the parliament 
and how and why the abortion law was passed, an event that took place in 2006. These two 
events are chosen as they represent the main issues within the field and resulted in a major 
setback for the position of the women’s movements as well as for the reproductive rights of 
women in the Nicaraguan society. It is, according to Bourdieu, only possible to detect the limits 
of a field through empirical research and these phases are, hence, detected on the foundation of a 
comprehensive empirical research of gender politics in Nicaragua. 
 
2.2.3 The Ontology and Epistemology of Pierre Bourdieu 
Bourdieu is, in regards to philosophy of science, inspired by the thoughts and perceptions of 
structuralism and thus defines his work as constructivist structuralism or structuralist 
constructivism. His perception of structuralism proposes that the social world holds the existence 
of objective structures that are independent of an actor’s consciousness and will. In this project, 
the objective relations function as the objective structures. It is not possible for the actors to 
directly affect these relations, as these are rather the result of indirect actions and the social and 
historical context. Bourdieu argues that there is a production of schemes for perceptions, 
thoughts and actions and that these together form the habitus of an individual (Jenkins 1992: 74).  
The purpose of sociology is, according to Bourdieu, to expose the underlying structures 
in the social world as well as the mechanisms that contribute to their reproduction or change 
(Bourdieu & Wacquant 1996: 21). This is also the purpose of this project as it seeks to uncover 
the mechanisms of social structures in the Nicaraguan society and how the patriarchal structures 
are being reproduced through the field of gender politics. Bourdieu further believes that the 
society is defined as a two-dimensional system comprising relations of power and opinions 
between different classes and groups. This means that a study of the society must be carried out 
as a double reading, using both social physics and social phenomenology as perspectives (ibid.). 
Social physique, on the one hand, comprises an objective structure, which can be measured and 
described from the outside. Social phenomenology, one the other hand, covers a more complex 
assumption – namely, that the society consists of the sum of all decisions, actions and 
realisations carried out by individuals. This optic takes subjectivity into account by focusing on 
the individual as a social actor. Thus, the ontological assumption of Bourdieu is based on the 
assumption that there exists a reality separated from the social awareness of the individual. It is, 
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however, important to study how the reality is being perceived in order to understand the social 
aspect. This project seeks to pursue these ontological and epistemological notions. Namely, by 
both applying objective data on the women’s movement as well as subjective descriptions of the 
culture and the relations that constitute the field. 
It is, on the basis of these points, possible to argue that Bourdieu is a pertinent theorist to 
include in the aspect of the relationship between the actors in the field of gender politics, and 
hereby the evolvement of women’s role in Nicaragua. This is because he analyses the underlying 
social structures of the society and the mechanism that exists between the individual and the state 
– as well as between different social groups, such as between men and women, and between 
movements and the state. He believes that these groups are constantly seeking to force each other 
to obtain a certain definition of the world that favours their own interests and notions. This 
section has thus clarified how this project is applying the theory, while the following chapter 
includes a more comprehensive elaboration of the theory and the theoretical concepts.  
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3. Pierre Bourdieu and Field Theory 
This chapter provides an elaboration of the main theory of this project and an explanation of how 
the different concepts are understood and applied. As elaborated in the previous chapter of 
research design, the theoretical and methodological framework of this project is relying on the 
notions of Bourdieu’s field theory. While the previous chapter explained how and why the theory 
is chosen, this chapter seeks to explain what field theory encompasses.  
 
3.1 Pierre Bourdieu 
The work of the French anthropologist and sociologist Pierre Bourdieu is developed through 
several years of field study in i.a France and Algeria and is presented in his primary works, 
notably; Outline of a Theory of Practice (1977), Distinction: A Social Critique of the Judgement 
of Taste (1984), Practical Reason (1998) and Masculine Domination (2001). Knowing that these 
are the main works of Bourdieu, this project is additionally including secondary literature on 
Bourdieu such as Pierre Bourdieu by Richard Jenkins (1992) and An Invitation to Reflexive 
Sociology by Pierre Bourdieu and Loïc J. D. Wacquant (1996). This project has further chosen to 
delimit the use of theoretical concepts of Bourdieu to cover only a few aspects of his 
comprehensive theory of society and the social life. Prior to applying the work of Pierre 
Bourdieu into a particular context, it is pivotal to understand and comprehend how he thinks and 
incorporates his concepts into his methodology, which was elaborated in the previous chapter. It 
is, however, not possible or relevant to include all of his notions and works in this matter, 
therefore the five specific concepts of field, capital, habitus, doxa and symbolic violence will be 
applied. Thus, this section covers an introduction to field theory and an elaboration of each of 
these concepts. 
  
3.1.1 Field Theory, Field and Capital 
Bourdieu does not believe that society is termed as one fixed entity; instead he states that it 
consists of several different fields (Bourdieu & Wacquant 1996: 85). A field can be defined as an 
arrangement of relations among different positions or individuals, and to think in fields is 
therefore to think in relations (ibid.: 84). Furthermore, a field is a structured system of social 
positions - occupied by either individuals or institutions (Jenkins 1992: 85). A field can therefore 
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be understood as a space of objective relations which carries its own logic. This means that 
logics must be understood as not only a set of rules, but rather as principles and criteria. Logics 
are thus constructed within the respective fields. Bourdieu terms these fields as social arenas 
with specific logics and norms, each controlled by different values and rules, meaning that e.g. 
the artistic field has other values and another logic than the academic field (Bourdieu & 
Wacquant 1996: 84). 
Bourdieu emphasises field theory in order to analyse the structures and the relations 
within a field. A field analysis is a study of power relations between actors within a given field, 
and Bourdieu claims that all fields are fields of struggles, meaning that fields are constituted of 
the struggles between the actors of the field (Jenkins 1992: 85). The actions of the different 
actors are determined by their position in the field, as they are seeking to “safeguard or improve 
their position” (Bourdieu & Wacquant 1992: 101). There is a constant struggle within the fields  
between the actors aiming to dominate the field, as this gives them the position to make the field 
function to their advantage (ibid.: 102). Several scholars have applied these notions of field 
analysis in order to study the emergence and existence of social movements (Mayrl 2013; 
Greenspan 2014; Martin 2003), while others have used the it to specifically investigate the field 
of gender politics (Fabós & Haddad 2014; Jenkins 2008). 
There are, according to Bourdieu, three steps to follow when conducting a field analysis 
(Bourdieu & Wacquant 1992: 105). First, the field of investigation must be defined in relation to 
the overall field of power. The field of power is the overall field that controls and dominates the 
other fields, “and it is the sources of the hierarchical power relations which structures all the 
other fields” (Jenkins 1992: 86). This is done by defining our field of investigation in relation to 
the field of power, which is seen as politics and the political world in general. The second step 
contains an identification of the actors within the field; their position and power relation. It is 
thereby possible to identify the most dominant actor within the field, which is seen as the actor in 
possession of most influence on the field’s doxa (ibid.). The FSLN and the women’s movement 
in Nicaragua are the two focal actors within our field of investigation. Furthermore, other actors 
such as the Catholic Church, the UNO and the Somoza regime are substantial actors as well and 
are included dependent on the historical phase. The first and second step is gathered in one 
section in the analysis of this project in order to structure the project in a more comprehensive 
way, as the two steps are overlapping.  
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The third step of the field analysis concerns the habitus of the actors, the values and 
beliefs that they have internalised, and how these affect their position within the field. Because 
we are dealing with groups, and not individuals, the analysis concerns the collective habitus of 
the women’s movement and how it changes during the four phases. It is consequently possible to 
tie these changes together with the doxa and the general view on women in the society in order to 
infer how these changes affect the gender roles in Nicaragua. 
 
The relations between the actors in a field are constituted of a relative amount of capitals. Within 
Bourdieu’s field theory, focus is on the capitals of the field and how they are distributed between 
the actors (Jenkins 1992: 85). In other words, actors of a field are struggling to preserve or 
improve their access to different capitals and the ability to define which capitals has more value 
within the field (ibid.: 86). This means that the position of an actor within a specific field 
depends on the amount of capital that the actor possesses. Capital can, according to Bourdieu, be 
understood as the resources and capabilities that enable the actor to exert power and to influence 
the field (Bourdieu & Wacquant 1996: 84). This is exceedingly relevant in the relation to this 
project, as the aim is to investigate which actors have influenced the changes of the role of the 
women’s movement in the Nicaraguan society as well as how and why this development has 
taken place. Bourdieu identifies four capitals that together form the position of an actor within 
the field.  
Social capital is mainly understood as prestige and networks. Thus, social capital 
concerns the actor’s social network as colleagues or friends and determines the position of an 
actor within a field (Järvien 2005: 352). Social capital depends on the context of the field within 
one operates. It consequently is related to the cultural and economic capital, as these also term 
the position of an actor in the field. Cultural capital terms the legitimate knowledge that the 
actors can be in position of (Jenkins 1992: 85). This thus includes the specific knowledge that is 
being valued within a given field, e.g. while being a skilled academic professor is valued in the 
academic field, artistic abilities and creative knowledge may have greater value within the 
artistic field. Bourdieu argues how cultural capital is often reproduced within a family, i.e. 
inherited from parents to children. The children thus adapt methods of managing themselves 
within the political and cultural spheres from their parents (Esmark 2006: 89). This can be 
translated into the case of women in Nicaragua as the patterns of machismo have been inherited 
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and are now an embedded aspect in the culture of the country. The cultural and social capital will 
be included in the analysis in order to reveal the capitals of the women’s movement as well as of 
the other actors within the gender political field.  
Economic capital concerns capital that can be directly converted into money and might 
be institutionalised in the form of property rights or other possessions of the actor (Richardson 
1986: 47). As with all three kinds of capital, the position and the value depend on the context. 
This means that a person that is perceived as rich in one field might not be perceived as the same 
in another field. Economic capital will not be touched upon or included to the same extent as the 
prior two, as this project seeks to discuss and investigate how the different actors within the field 
of gender politics in Nicaragua operates and tries to dominate the political and cultural spheres. 
It is, nevertheless, important to include the economic capital to some extent as the capitals 
interacts in the field and thus make it possible to position the women in relation to the man in 
Nicaragua in the context of economic resources. 
Symbolic capital is the form that social, economic or cultural capital takes when it is 
accepted or unaccepted in its specific logic and field. Symbolic capital is thus referring to the 
ability to convert and take advantage of the capitals, and therefore also the ability to transform 
these capitals into other forms of value that have symbolic power within the given field. 
Symbolic capital thus encompasses the prestige a given actors holds in a given field (Jenkins 
1992: 85). Symbolic capital will be used in the context of this project in order to analyse the 
positions and power structures of the actors in the field. This is utilised by focusing on which 
capitals are converted into symbolic capital and who contains the symbolic capital of the field 
throughout the four historical phases.  
The concepts of field and capital are interacting, as they both are an integral part of the 
field theory of Bourdieu. Field can though be defined as the space in which the capital operates, 
making these two concepts intertwined. In this project, the concept of field is used in order to 
cover the political field in which gender politics operate. It will be discussed how the valued 
capitals within this field are arranged in according to the needs and values of the machismo-
culture, and that this consequently is limiting the field for women to operate in.  
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3.1.2 Doxa 
Doxa is the concept that encompasses what is perceived as right and wrong within a field. 
According to Bourdieu, in every field there exists a different doxa and hereby different ideas of 
right and wrong, normal and abnormal and qualified and unqualified (Jenkins 1992: 104). It can 
be defined as a sort of truism, a non-negotiable truth. The doxa in a field has a pre-reflective, 
non-conscious set of rules for the field that is unfolded. 
Doxa, is the meaning of rightness and wrongness, and can be clearly translated into the 
example of machismo-culture in Nicaragua as it carries a certain truth of how the gender roles in 
the society ought to be. What is interesting or paradoxical in this matter, is the degree that we 
accept the doxa. Bourdieu operates with the question of why we accept doxa when it proves to be 
a disadvantage for large social groups in the society (Bourdieu 2001: 22). He relates this question 
to gender inequality in his book Masculine Domination (2001), which is why the concept of 
machismo is applied in order to describe and term the male-dominated Nicaraguan society. The 
doxa is reproduced within the field, and thus in the society as well, as both men and women in 
Nicaragua can be said to reproduce the doxa that exists within the gender political field. As will 
be showed in the analysis, this concept can contribute to a more comprehensive understanding of 
the possibilities of social mobilisation for the women’s movement in Nicaragua.  
 
3.1.3 Symbolic Violence 
With the concept of symbolic violence, Bourdieu seeks to clarify the processes where order and 
social restraint are produced, not by direct and coercive social control, but rather by indirect 
cultural mechanisms. This is done in theoretical terms and although it was developed from 
empirical research on the French educational system, it is a system of power relations and thus 
relations between groups or classes, which therefore can be translated into the case of societies in 
general (Jenkins 1992: 104). 
According to Bourdieu, the concept of symbolic violence is “the imposition of systems of 
symbolism and meaning (i.e. culture) upon groups or classes in such a way that they are 
experienced as legitimate” (Jenkins 1992: 104). This legitimacy should then conceal the power 
relations in a way that makes the imposition successful. Symbolic violence occurs in the relation 
between different actors and groups on the background of an unreflective support from the 
dominated part, thus by accepting a given understanding of reality as the ‘truth’ (Bourdieu & 
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Wacquant 1996: 151). Symbolic violence is thus esoteric and accepted, which not necessarily 
means that the dominated part wishes to be oppressed, but rather that there is a naturalness 
related to the domination. Bourdieu talks about masculine domination, which is an example of 
symbolic violence. This is a result of what he terms as gentle violence, as it is invisible to its 
victims and mostly practiced through communication and recognition or misrecognition 
(Bourdieu 2001: 1); “The dominated apply categories constructed from the point of view of the 
dominant to the relations of domination, thus making them appear as natural ... ” (ibid.: 35). It 
can thus be seen as something unconsciously and natural, permeated society through its 
traditions, values and norms.  
 
3.1.4 Habitus 
Bourdieu explains habitus as the actor’s instinctive understanding, controlling its actions and 
decisions (Jenkins 1992: 74). Habitus is embodied in the actor and is the actor’s unconscious 
way of acting. It is a product of the actor’s personality and identity in connection to the 
constraints, demands and opportunities of the objective structures in the particular field (ibid.: 
78). The actor makes choices of personal interest in pursuit of more capital based on her habitus 
(ibid.: 85). The habitus is interlinked and can only be seen in relation to the field, as the field is 
shaping the habitus and the habitus is influencing the field by giving it meaning (ibid.: 84). This 
can be seen in the example of how the habitus directs the actor towards familiar situations thus 
avoiding uncomfortable settings where the habitus might be questioned. These subconscious 
actions are hence reproducing social positions and the doxa within the field (Järvien 2005: 352). 
According to Bourdieu, the notion of habitus can both be seen on an individual level 
embodied in the actor and on a collective level as a social phenomenon being “mutually adjusted 
for and by a social group or a class” (Jenkins 1992: 79). The collective habitus, which is most 
relevant in this project, can be regarded as a group mentality and is a product of history 
producing individual and collective practices and logics (ibid.: 80). Bourdieu regards history as a 
production of probable outcomes and thereby a process of reproduction. However, if the field 
changes it produces a different outcome as the circumstances are changed, thus leading to an 
alteration of the habitus’ of the actors, as it concerns a change in “the relationship between the 
subjective habitus and the objective world of other people and things” (ibid.: 79). The concept of 
collective habitus is, therefore, applied in order to comprehend the collective mentality of the 
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women’s movement in Nicaragua and how their actions and strategies might differ within the 
four historical phases, thus affecting their power position in the field of gender politics. 
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4. From Socialist Revolution to Conservatism - History of 
Nicaragua 
This chapter seeks to contribute with an overview of the important historical events that has 
taken place in Nicaragua in order to include a historical introduction to the analysis. As the 
analysis of this project is carried out as a contextual analysis of the historical structures in 
Nicaragua, a short review of important historical events is necessary. The analysis covers four 
phases, beginning with the revolution of 1979 and ending with the abortion reform of 2006. 
Therefore, this introduction firstly includes a presentation of the Sandinista Revolution and the 
women’s role in it followed by an elaboration of the Contra War as well as the important aspects 
of the presidential election of 1990. Finally, the chapter holds a section concerning the influence 
of the Catholic Church within the political field, especially in regards to gender roles and 
reproductive rights in the country.  
 
4.1 The Sandinista Revolution in 1979 
Nicaragua has experienced decades of dictatorship, war, revolution and counterrevolution 
(Booth, Wade & Walker 2006: 69). From 1936 until the revolution in 1979 the country had one 
of Latin America’s most violent authoritarian governments; the dictatorship of the Somoza 
family supported by the U.S. (Seligson & Booth 1993: 778). The FSLN was established in 1961 
as a counterbalance to the regime, with the goal of overthrowing the dictatorship (Kampwirth 
2011: 3). The ideology of the party was influenced by thoughts about eradication of class 
inequalities (Kampwirth 1998: 274; Jonas & Stein 1990: 14). The Sandinistas were, hence, 
promoting women’s rights and gender equality and thereby seeking to commence a 
transformation of women from traditional Nicaraguan mothers to empowered individuals. They 
intended to give women an opportunity to break out of their traditional roles, in which they were 
confined in during the Somoza dictatorship. Even though the FSLN was promoting women’s 
rights, they never articulated intentions of lifting the penalisation on abortion during their years 
of rule. At this time in Nicaragua only therapeutic abortion was legal (Kampwirth 2011: 7; 
Jenkins 2008: 48-49). Daniel Ortega, who later became the president of Nicaragua, was among 
the central people in the FSLN (Staten 2010: 72). The Sandinistas found great support among the 
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Nicaraguan population and were regarded as the only counterpoint that were able to end the 
dictatorship of Somoza. This was succeeded in July 1979 when the FSLN accomplished the 
revolution and implemented democracy in Nicaragua (ibid.). 
 
4.2 The Role of Women in the Revolution 
The Sandinista revolution marked a significant change for the women’s movements and women 
in general in Nicaragua when viewed in contrast to their position prior to the revolution. Women 
played a crucial role in the FSLN during the revolution and participated from the beginning by 
stepping out of their traditional spheres, expanding their roles to soldiers and guerrilla leaders 
(Kampwirth 2011: 4). Although the archetype of the Sandinista woman still was portrayed as a 
mother, with a baby in one hand and a rifle in the other. This symbolised the empowerment of 
women and, hence, changed the view of women showing them as a valuable resource outside the 
household, while still holding the main responsibility of domestic matters (ibid.). The 
Nicaraguan women’s association AMPRONAC, which later in 1979 changed their name to 
“Luisa Amanda Espinoza Association of Nicaraguan Women” (AMNLAE), was founded in 
close cooperation with FSLN, as they encouraged women to participate in the political sphere 
through the party (Babb 1997: 47, Kampwirth 2008: 125). The leaders of these organisations 
were committed to promote gender equality and after the Sandinistas took power in 1979, the 
situation for women improved as the amount of women in public roles increased because of their 
strong involvement in the fight against the dictatorship of Somoza (Jenkins 2008: 58; Kampwirth 
2011: 5). 
 
4.3 The Contras and the Election of 1990 
The FSLN was struggling to uphold their governmental power after the revolution, as the victory 
led to a counterrevolution by the anti-Sandinista revolutionaries. The revolutionaries, named the 
Contras, were formed by the former Somoza elite and supported by the U.S. with military and 
economic backing (Booth, Wade & Walker 2006: 78). The Contra War lasted until 1990, as the 
U.S. no longer could legitimise their support to the Contras, and the parties agreed upon holding 
a peaceful election where Violeta Chamorro was elected as president (Kampwirth 2008: 9). After 
the revolution in 1979, the women’s movement experienced how FSLN, after gaining power, 
was more concerned about avoiding conflicts within the coalition, and about having a united 
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front against the Contras, than with the rights of women. The process of social transformation for 
women began to decrease during the Contra War as a result of the economic blockades that 
prevented social services such as healthcare, education, and employment safety (Babb 1997:47).  
Violeta Barrios de Chamorro from the National Opposition Union (UNO) was elected president 
of Nicaragua in 1990, as she won by 55 per cent of the votes while the Sandinista leader Daniel 
Ortega lost by 41 per cent (White & Calderón 2008: xxiii). Chamorro became the first female 
president in Nicaragua, she was, nevertheless, representing conservative politics with a vastly 
traditional view on women (ibid.: 117; Jenkins 2008: 48). 
The 1990-election proved to stand as a defeat for the AMNLAE as they were fighting for 
gender equality and was, thus, highly against the traditional notions of the president. This led 
several feminists to leave AMNLAE and start an independent movement (ibid.). In addition, 
some of the women in AMNLAE also moved from openly expressing support to Ortega to 
gradually opposing him, as his politics became increasingly conservative with traditional notions 
on women and their reproductive rights (Babb 1997: 58). 
 
4.4 The Influence of the Catholic Church and the Case of the Abortion Law 
Daniel Ortega was re-elected in 2006 as president and the Sandinistas returned to power. Since 
FSLN initiated the revolution, the rule of Ortega had only been interrupted by the election of 
Violeta Chamorro in 1990. During the electoral campaigns of Ortega in 2006, Ortega, the 
Catholic Church, and other Christian groups were advocating for a reformation of the abortion 
law in Nicaragua. This was a rather drastic turn in the political line of Ortega who during the 
revolution was promoting gender equality and improvement of women’s rights. Now, Ortega 
was promoting a total ban of abortion in line with the values of the Catholic Church. The law 
was passed shortly before the presidential election. The law was criminalising abortion in all 
instances and penalising therapeutic abortion, which means that an abortion cannot be carried 
out, not even in cases where the woman’s life is in danger or if the pregnancy is a result of rape 
(Kruk 2010: 4-5; Appendix 1). The rather controversial law must be understood in the light of 
the previous presidential rule of Chamorro, who focused on traditional gender politics where 
women were viewed as mothers solely. Ortega thus followed and adapted these conservative 
notions of women and motherhood in his following presidency, moving further away from his 
ideologies during the revolution. The Catholic Church holds great power in the society of 
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Nicaragua, therefore, some argue that Ortega went to the Catholic Church in order to gain 
support and power in the society (Staten 2010: 5; Reuterswärd et al. 2011: 818; Kruk 2010: 3). 
The political turn of Ortega led to an alienation of the women’s movements. Even though Ortega 
and the FSLN played an important role in founding the women’s movement and fought for them 
prior to and during the revolution, the two actors had developed opposite values and were 
therefore unable to corporate (Jenkins 2008: 60). 
 
4.5 Gender Issues in Nicaragua 
Nicaragua was ranked number ten in the Gender Gap Report, a report that analyses the status of 
gender equality among several countries globally. The country was ranked as number five in 
regards to political participation and number 55 in regards to health and survival (Schwab et al. 
2013: 40). This reveals a pattern of gender equality in Nicaragua, which indicates a high equality 
within the political sector, but a rather low equality in the private sector and especially regarding 
health issues. Their political rank as number five is criticised in the discussion in the comparative 
section on Vietnam and Nicaragua.  
Nicaragua is, nevertheless, influenced by gender related issues in which women in 
general stand as the subject in almost all the issues and thus seem highly exposed, both in terms 
of health and rights. These issues concern intra-familial violence, rape, health and reproductive 
rights, as well as civil rights (SIGI 2012). Yet, women in Nicaragua have the same rights as men 
in regards to freedom of speech and political elections. There are, however, quotas for women’s 
representation in some parties, which are not supported or accomplished by all political parties. 
This implies that women are still hindered total access and acceptance within the political 
system, which can be exemplified by how only 17 of 92 positions in 2010 in the National 
Assembly were positioned by women (ibid.). Women are often employed in the informal sector, 
which also means that they have limited access to social security benefits. The prohibition of 
therapeutic abortion in Nicaragua is also perceived as a backlash for the reproductive and civil 
rights of women (ibid.). These data stand as the reasons behind the increasing mobilisation of 
women in social movements.  
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5. Analysis 
In order to structure the analysis in the most comprehensive way, the chapter holds four 
historical phases that together constitutes the field of investigation, namely gender politics in 
Nicaragua. The time frame hence starts with the Sandinista Revolution in 1979 and ends in 2006, 
as this period is leading up to the passing of the abortion law. In order to create a suitable 
framework for the field analysis the four phases have been chosen as they each signify and 
explain some changes within the field. Therefore, in order to understand how the relation 
between the actors of the field has evolved and how this particular evolvement has affected the 
position of women’s movement in Nicaragua, it is pivotal to understand the historical context. 
The four phases are respectively the Sandinista revolution and the early years of the FSLN rule, 
the Contra War in the 1980s, the presidency of Violeta Chamorro and lastly the return of Ortega 
as president and the implementation of the abortion law. It is through a field analysis possible to 
trace and recognise the changes within the field of gender-related politics by analysing these 
pivotal historical events and phases, which all have contributed to the construction of the field 
and thus, indirectly, to the current situation of the field. Examining the relations between the 
actors in the field and how they have sought to achieve their goals does the analysis. Therefrom, 
it is possible to infer how these factors have changed the collective habitus of the actors and thus 
how a general change of the field has occurred. 
This analysis is structured and systematised following the notions of Bourdieu’s field 
analysis, which contains three interlinked steps. The first step seeks to identify the field’s 
position in relation to the overall field of power, where the second step concerns the relations 
between the actors in the field in order to establish the power structures within it. These two 
steps are often intertwined and will thus be gathered in one part in this analysis. Thirdly, the 
consequences of the relations of the actors within the field and its impact on the habitus of the 
actors will be analysed. A final section holds a summation of the changes in the field of gender 
politics within the given phase and how a socio-historical change has occurred in relation to the 
previous phases. The focus is primarily based upon two constant actors, namely, the FSLN and 
the women’s movement. These two have had a rather permanent significance throughout the 
phases, even though their positions have changed. In addition, other actors with influence and 
significant position within the field in the different historical phases are included such as 
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Somoza, the Catholic Church and Violeta Chamorro in order to comprehend a valid analysis of 
the development of the field. 
 
5.1 The Sandinista Revolution  
The essential historical events that constitute this phase are the uprising against the dictatorship 
of Somoza, the overthrow of his government as well as the FSLN gaining presidency in the 
country. During this historical phase the pivotal actors are Somoza, the FSLN and the women’s 
movement. The movements were, at the time, unified with the FSLN in the organisation of 
AMPRONAC. To understand the field of gender politics in this particular period it is necessary 
to understand the conservative doxa influenced by the role of women and their position in the 
society during the regime of Somoza and, additionally, how it was changed as a consequence of 
the revolution. It is important as well to incorporate how the women’s movement was able to 
affect the conservative doxa as well as the position of women. These attempts constitute the main 
points of this section. As will be elaborated, this phase concerns the struggle to influence the 
gender doxa and hereby impact how women are perceived and positioned within the Nicaraguan 
society in the time of the revolution. 
  
5.1.1 The Relations Between Somoza, FSLN and the Women’s Movements  
The FSLN consisted of a broad coalition, during the revolution, which was fighting for the 
demise of the Somoza dictatorship. Their political ideology was built on the idea of creating a 
society that was free, progressive and independent without exploitation and oppression. These 
goals were also targeted at women, as the party proclaimed their support for women's 
emancipation in the party’s political programme presented in 1969. This created a possibility for 
women to gain a more powerful position within the society by mobilising in social movements 
(Borge et al. 1982: 14; Kampwirth 2011: 5). This, however, proved to be challenging for the 
FSLN to carry out in reality. 
In the political programme of the FSLN, the party emphasise the equality and 
emancipation of women; “The Sandinista people’s revolution will abolish the odious 
discrimination that women have been subjected to compared to men; it will establish economic, 
political and cultural equality between woman and man” (Borge et al. 1982: 22). Their objective 
was that the revolution would “... raise women’s political, cultural and vocational levels through 
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their participation in the revolutionary process” (ibid.). With this statement, FSLN articulated a 
sharp opposition to the current traditional gender politics of Somoza where women had very 
limited symbolic capital. Additionally, FSLN sought to redefine the role of the woman and hence 
to diminish the symbolic violence that existed as a consequence of the conservative rule, the 
culture of machismo as well as the doxa of the political field. These were their main objectives, 
although the FSLN had a rather subordinate position in the society given that they did not rule or 
possessed any pivotal political influence.  
FSLN was a revolutionary party based on a broad social movement with a wide support 
in the country, ranging from students and professionals to the working class and the middle class 
as well as the rural poor (Babb 1997: 52; Booth & Richard 2006: 118). Because of this broad 
mobilisation, the social capital of the FSLN was rather strong and this broad support 
strengthened their position in the Nicaraguan society, also within the gender political field. This 
makes it possible to infer that their support for the promotion of women’s rights gave them the 
general support of women in the Nicaraguan society. It is also, in this matter, possible to argue 
that one of the advantages of the FSLN was related to the economic stagnation in the country and 
the general situation of poverty and inequality (Jonas & Stein 1990: 31). By promising to 
diminish these factors and instead bring economic growth as well as rights and equality to the 
minority groups in the country, they gained support from the majority of the country and thus 
gained the social and cultural capital that was needed in order to accomplish the revolution. By 
articulating the needs of the population and thus reflecting a realistic ideology, they gained 
symbolic capital – both within the political field as well as in the overall field of power. 
  
FSLN created opportunities for a lot of women; giving them the realisation and skills they 
needed in order to break out of their traditional roles (Kampwirth 2011: 4). They did this by, for 
example, permitting them to join the army and becoming military leaders (ibid.). Thus, the 
Sandinistas were one of the major factors in the unification of the women’s movement and the 
establishment of AMPRONAC in 1977 (Kampwirth 2008: 125; Kampwirth 2011: 4). After the 
revolution, the organisation changed their name to Luisa Amanda Espinoza Association of 
Nicaraguan Women (AMNLAE), named after the first woman who died in battle against the 
Somoza dictatorship (Reif 1986, 158; Randall 1981: 2, Kampwirth 2008: 125, Babb 1997:47). 
Although the name-change did not signal a drastic change in the organisations manifest, as it 
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mostly was due to the FSLN moving from the position of a guerrilla movement to a political 
party, it underlines the strong connection between the women and the FSLN (Kampwirth 2006: 
76). This point further articulates the significance of the revolution for the women, as it 
contributed to a change in their role by making them able to step out of their traditional roles in 
order to participate in the armed forces and fight against a common enemy. This caused changes 
in the doxa regarding women, as both the women and the FSLN had a new view on women’s 
role in the society, thus leading to an alteration in the women’s movement’s collective habitus, 
which will be elaborated later on in this section. 
The women’s participation in the revolution strengthened the position of AMPRONAC 
within the political field, as they gained legitimacy and social capital. Prior to the revolution, 
their capital was limited due to the conservative regime of Somoza. Women were viewed from a 
traditional and conservative perspective with limited social and economic capital, as their work 
was restricted to informal work, primarily in the domestic sector (Babb 2001: 110). This can be 
argued to create an unbalance in the economic capital between men and women, as the gender 
inequality in unpaid services concerning families are highly apparent. Further, this meant that the 
social and cultural capital of women were limited because of a non-existing daily routine in the 
labour force, they were thus without the possibilities of networking and participating in political 
and economic decision-making processes. This was one of the things that the new women’s 
movement, AMNLAE, sought to eradicate in collaboration with the FSLN; “Through their mass-
organisation, AMNLAE, they (FSLN, eds.) worked with women in both the rural and the urban 
sectors, contributing to the growth of revolutionary consciousness among those women and in 
the society at large” (ibid.: 111). With economic support by the FSLN, AMNLAE provided 
services to women through women’s houses7, where women could get legal and psychological 
help, as the houses established workshops on topics like sexuality and contraception (Kampwirth 
2008: 125). This particular notion both indicates the important role of the AMNLAE in 
promoting social and economic changes in different parts of society, in addition to indicating the 
relationship of dependence between AMNLAE and FSLN. Bourdieu argues that if an actor has 
limited symbolic capital within a field, the actor has limited possibilities in influencing the field. 
Thus, in relation to the field of gender politics it is possible to establish that the women in the 
                                                
7 Casas de la mujer 
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Nicaraguan society achieved a relatively improved position within the field of power as a 
consequence of the uprising of the women’s movement.  
The women’s movement was initially established by members from the educated groups 
in Nicaragua, primarily consisting of the middle- and upper class (Kampwirth 2011: 12). This 
limited their range and diversity, but also provided them with social capital as the members were 
able to network in order to gain influence. The women of the AMNLAE were able to make use 
of their social relations to contact and discuss with government officials without the threat of 
imprisonment and also to reach outside Nicaragua, gathering support using their connections to 
other government officials and the media in other countries (Chinchilla 1990: 374; Randall 1981: 
3). However, the movement later on expanded to include women of all social classes of the 
society. This can be argued to increase their social capital to a great extent as the members were 
now based upon greater diversity. The goal of the women’s movement was, according to an 
interview with one of the founders of AMPRONAC, to include women in the political field and 
thereby “... get women to participate more actively in the solution to our country’s social and 
economic problems” (Randall 1981: 4). Thus, the goal of AMNLAE was to increase and 
improve the Nicaraguan women’s symbolic capital so that they were able to participate in the 
society on, somehow, equal terms as men. They argued that this goal could be reached with the 
women participating in solving the economic and political issues that Nicaragua was facing at 
the time. 
The women’s movement played an essential role during the revolution as it is estimated 
that around 30 per cent of the Sandinista combatants in the 60’s and 70’s were women (Babb 
1997: 52, Randall 1981: iv). The revolution marked an important milestone within the politics of 
gender in Nicaragua as the gender doxa was suddenly changing after staying constant during the 
rule of Somoza. This shift was marked by the influence from the FSLN and the women’s 
movement. FSLN and AMPRONAC were able to influence the gender doxa during the 
revolution by portraying women as caregivers, mothers and soldiers that were able to defend and 
protect their homes (Jenkins 2008: 47; Kampwirth 2011: 4). This meant that the population 
began to change their conservative attitudes and articulation towards women, as the role of 
women changed from solely being mothers, and thus a rather invisible group in the society, to 
becoming a group of valued citizens with the ability to affect the political system and create 
change (Babb 2010: 47). Even though this created development and evolvement in the way 
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women were perceived, they were still a marginalised group who were at no instances valued as 
highly as men within the formal labour force or in the political decision-making process. It 
should additionally be noted that women were still assumed to take responsibility of their 
children and all domestic matters.  
However, the change of the women-doxa was contributing to an increase in the 
confidence and self-awareness of the women in the society. Women were, prior to the revolution, 
a rather suppressed group with limited confidence in themselves and their ability to affect the 
political system. It can be argued that their participation in the revolution has given them courage 
and confidence, which ultimately has led to increased cultural and social capital. Furthermore, 
FSLN implemented the promised reforms after the revolution, which strengthened the women’s 
position in the labour force to some extent. The party encouraged women to get involved in the 
economic field of labour by participating in the harvesting of crops, as well as they promoted 
education through the implementation of literacy campaigns and health clinics through the 
women’s movement (Chinchilla 1990: 375; Jenkins 2008: 47). Even though FSLN encouraged 
the women’s movement to initiate these activities, the movement was still assigned to the FSLN 
and did not have much latitude over which activities seemed the most proper for promoting 
economic capital for women in the society. Thus, although the FSLN sought to underline its 
promotion of gender-related development, the party did still seek to control the women’s 
movement and its work, displaying the contradicting ideas of the two actors. It is then possible to 
argue that the FSLN was promoting feminine values, while the movement was emphasising 
rather feminist notions. Feminine values imply changes that are based on everyday life practices 
without changing the power balances between men and women. Angela Jenkins explains it as 
strategies of participation that; “allowed women to engage in politics without offending 
conservative Nicaraguan sensibilities and tendencies” (Jenkins 2008: 57). This example 
corresponds with the relation between the AMNLAE and the FSLN, as the movement was 
participating in politics within the restrictions of the party, and thus participating in a feminine 
way. Feminist values, on the contrary, seek to change the rules of gender relations and, thus, 
under which women live (Ray & Korteweg 1999: 48). This can be argued as a strategy of 
changing power balances, instead of accepting them.  
FSLN thought, on the one hand, that the women should participate in the formal economy 
and work outside their homes in order to participate to the household economy. On the other 
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hand, the women’s movement thought that the objective of participating in the formal economy 
and work outside the home was to increase the social and cultural capitals of the women so that 
they, over time, could increase their symbolic capital to a level where it was possible for them to 
influence the gender-doxa (Babb 2001: 47). This means that the two actors are suggesting similar 
strategies, but are disagreeing on the goal and the purpose of these. This leads to the next point 
concerning how the strong involvement between the FSLN and the AMNLAE was not solely an 
unproblematic relation.  
It has, during and since the revolution, been questioned if the FSLN were limiting the 
actions and statements made by the movement and hence hindering their development as an 
autonomous women’s movement and subjugating them to the politics of FSLN (Wessel 1991: 
541; Chinchilla 1990: 377). It can though be argued that the relationship between these two 
actors was a mutual relation of dependence. On the one hand, the FSLN needed the women’s 
movement in order to legitimatise their political notions and reforms, which indicates that the 
civil society were demanding increased gender equality at the time (Jonas & Stein 1990: 27; 
Bayard de Volo 2004: 717). While, on the other hand, AMNLAE needed the party to gain 
political influence and through that gain economic, social and cultural capital that they were not 
able to gain themselves as a consequence of the character of the gender-political field. The 
relationship thus strengthened both actors’ positions within the field both during and after the 
revolution. The relation did, however, limit AMNLAE since the interests of the party continued 
to set their agenda (Babb 2001: 25). 
As aforementioned in this section, the FSLN and AMNLAE carried out changes for 
women in Nicaragua in terms of health clinics, the opening of childcare centers and the making 
of campaigns against domestic violence (Harris 1983: 901; Kampwirth 1998: 272). It can be 
argued that these reforms improved women’s conditions, they did however have a feminine, 
rather than a feminist character, improving the lives of the women but without challenging the 
power dynamics between men and women. To carry out more controversial and feminist reforms 
were not in interest of the FSLN and because of the close tie AMNLAE had with the Sandinistas, 
the party was able to control what kind of notions the movement was articulating. This meant 
that the movement was not able to emphasise feminist-valued subjects publicly, and thus had to 
rely on a more feminine agenda. The establishment of women’s houses served as intermediaries 
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between the state and the individual by providing services of health, counseling, as well as 
workshops of reproduction and job training (Kampwirth 2008: 125). 
  
Up until now, the focus has been on the relation between the FSLN and the women’s movement. 
Another important actor within the field of gender-politics is the Church. Even though the FSLN 
have promoted women’s rights, they never sought to show or articulated intentions of lifting the 
restrictions on abortion during their years of rule. This discrepancy in their ideology and their 
executed politics is clearly linked to the Church and the conservative powers in the country. 
FSLN did not want to change the national laws of reproduction and abortion out of fear of a 
reaction from the Catholic Church; it is even questionable if they would have been able to. 
Instead, FSLN promoted birth control as a way of family planning. They also refused to 
prosecute women who had obtained an illegal abortion (Jenkins 2008: 48-49; Kampwirth 2011: 
7). It is evident here that even though the FSLN tried to implement laws that strengthened equal 
rights for women, they still prioritised their own goals within the field of gender-politics before 
those of the women’s movement. This was somehow done not to lose the pivotal political 
support of the Church, but also because the party generally struggled to maintain their 
revolutionary ideologies when they came to power. This particular point will be included in the 
following section. 
 
5.1.2 From Mothers to Soldiers - A Transformation of the Role of Women 
Lastly, the third step of Bourdieu’s field analysis will be carried out. So far, the capitals of the 
actors as well as their relations have been analysed with a focus on the most relevant 
relationship, namely, the relation between the women’s movement and the FSLN. Through this 
phase, the gender doxa and habitus concerning women went through a radical transition. 
Generally put, the doxa went from a domination of traditionalism and machismo to a doxa 
dominated by political awareness of increased rights and awareness on the role of the woman. It 
can hence be argued that the doxa went through a period of rather comprehensive changes.  
Drawing on the findings from the first section, this section seeks to elaborate on the status 
of the habitus of the women’s movement, AMNLAE. The women’s movement has been chosen 
because it is the most pivotal actor in explaining the changes of the gender-political field in this 
historical period and thus the development of the women’s role in general. Furthermore, it can be 
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argued that the changes in the collective habitus of the women’s movement are directly 
connected to the habitus of the politically active women. 
 
The role of women during the Somoza dictatorship was, as aforementioned, confined to a 
traditional perception of women as mothers and housewives limited to work within their homes. 
Thus, the women constituted a rather vulnerable group in the society without strong ties to the 
surrounding society, especially peasant and working class women. An example of their 
vulnerability can be found in the treatment of many women during the revolution, as violence 
was carried out by the national guard towards these groups of women (Randall 1981: 89). Amada 
Pineda tells the story of her and other peasant women’s suffering executed by the National 
Guard: “As for me, many women have suffered what I have. Think of the women in Cua (a 
municipality in Nicaragua, eds.) so many were captured, tortured and raped” (ibid.). The 
constrained and vulnerable position of women and the collective habitus was changed with the 
development of the women’s movement and the self-confidence that this entailed. 
After the revolution, AMNLAE grew into a larger organisation with members from all 
over the country and from different social classes, counting 25.000 female members in 1980 
(Kampwirth 1998: 272). This meant changes in the confidence of the movement both 
individually and nationally, as the women had proven their abilities to mobilise the country and 
to influence the political system through the FSLN. This provided the movement with a sense of 
empowerment and self-confidence. Gloria Carrion, the general coordinator of AMNLAE, 
expresses this self-confidence very clearly in her interview with Randall; “... Nicaraguan women 
developed a consciousness of themselves as women and of the important role they could play in 
the fight against Somoza.” (Randall 1981: 10). This confidence can, furthermore, be traced to the 
women participation it the war, as 30 per cent of the FSLN’s soldiers during the revolution were 
women (Babb 1997: 52, Randall 1981: iv). The great amount of women that participated in the 
armed struggles was, due to the strategic framing of the war, playing on the traditional and more 
conservative position that the women possessed in the Nicaraguan society, namely the role of the 
mother and housewife. This role was formed into an image that was relatable to the women as 
well as their husbands, namely the image of the woman soldier with a baby on her arm and a rifle 
over her shoulder. This, thus, portrayed the archetype of motherhood, namely as a Nicaraguan 
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woman that was protecting both her family and her nation (Jenkins 2008: 47; Kampwirth 2011: 
4). 
It could be argued that this specific change in the collective empowerment and self-
confidence of the women’s movement were a sign of a change in the collective habitus of the 
women’s movement. The women went from having a restricted position in the society to uniting 
and fighting on equal footing with men in order to create changes. This change must, however, 
not be perceived as solely important and pivotal; “Initially, women tended to justify their active 
involvement in the guerrilla movement in terms of feminine interests. Armed struggle was a new 
way of fulfilling an old female role: the protection of children” (Kampwirth 1998: 271). This 
framing of the combatant woman with a child on her arm was created in close cooperation to the 
FSLN. Therefore, one can argue that the habitus of the women’s movement was affected and 
marked by their need to work under the FSLN and thus forced to express feminine and not 
feminist notions. They did, however, play a crucial role as a link between the state and the 
population in many aspects. It can therefore be inferred that AMNLAE, regardless of its lack of 
autonomy, provided a link between the gender-political field and the rest of the society, as they 
created a channel for the women in general to speak their mind in the political field, a field that 
the women initially did not have access to. This particular point restricts the strategies and 
possibilities for the AMNLAE to create changes in the way they were perceived and positioned 
within the field. Also, as shown in the previous section, the symbolic capital of the movement 
did depend of the FSLN in many ways, which made the decision of seeking to become 
autonomous complex and difficult. It can be argued that these points have shaped the habitus of 
the women’s movement within this historical period and have shaped their abilities to operate 
within the gender-political field since. 
  
5.1.3 Summary 
This phase within the gender-political field comprised three defining actors, respectively Somoza 
and his regime, the FSLN and the AMNLAE. Somoza was included in order to understand the 
improvements that followed after the revolution, which means that the most important relation 
was the one between FSLN and AMNLAE. Improvements of gender-related issues took place in 
the Nicaraguan society as a result of the political work of both actors, which were a contributing 
factor in the gaining of symbolic capitals as well, which also affected their position within the 
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field. Although a shift in the collective habitus of the women’s movement occurred, the 
improvements and changes in the habitus were dominated by feminine values rather than 
feminist ones. This meant that there were no attempts to change the power balance between men 
and women, rather to improve the situation of women with regards to their health-related issues. 
AMNLAE was not able to express notions of rights and power balances because they were 
directly interlinked with the FSLN and thus also the Catholic Church. It is therefore possible to 
infer that the situation of women did improve during this period, but primarily in terms of soft 
and feminine aspects.  
  
5.2 The Contra War 
This section holds an analysis of the historical period of the Contra War that took place between 
1979 and 1990. In the 1980s, the revolution was accomplished and the Somoza regime defeated, 
which meant that the Sandinistas through the FSLN had gained the political power in Nicaragua. 
However, the broad Sandinista coalition that fought to overthrow the regime experienced internal 
conflicts regarding the emancipation of women after the revolution. Simultaneously, the FSLN 
was struggling to uphold the governmental power, as their victory led to a counterrevolution by 
anti-Sandinista revolutionaries, called the Contras, formed by the former Somoza elite and the 
National Guard (Booth, Wade & Walker 2006: 78). The Contras were supported by the Reagan 
administration in the U.S., supporting them with military and economic backing (White & 
Calderón 2008: xxiii). The FSLN, the women’s movement and the Contras were the main actors 
in this phase with most influence on the political power in the field of gender politics. The field 
was hence dominated by the FSLN and their struggle to keep their party united and deprived of 
internal conflicts and maintaining their political power in a period of political unrest and 
economic decline. Meanwhile, the women’s movement was, in an attempt to redefine itself, 
splitting up in different fractions, as they had to evaluate their relation to the Sandinista party. 
  
5.2.1 The Relations Between FSLN, the Contras and the Women’s Movement 
The aim of the FSLN was to maintain their dominant position gained in the political field. 
According to Bourdieu, the struggle between the actors to gain more capital in a field is constant 
and the capitals are therefore shifting between them. The Sandinistas’ original understanding of 
women’s emancipation in the revolutionary years was rather radical, as they regarded the goal of 
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gender-development to be women participating in society on equal terms as men (Kampwirth 
2011: 5; Babb 2010: 47). However, this view changed after the revolution when the party was 
seated in parliament. Now, the FSLN emphasised the women’s traditional and feminine roles 
(Kampwirth 2011: 5), which can be seen as a step away from the notions of the women’s 
movement. Prominent conflicts arose as a consequence of this dissent between the FSLN and the 
AMNLAE, as the group were no longer willing to accept the priorities defined by the male 
leadership of the party (ibid.; Mendez 2005: 47). This resulted in the FSLN seeking to strengthen 
their own capitals within the political field by undermining the women’s political power, instead 
of working together to strengthening the capitals of each other. The Sandinistas’ framing of the 
Nicaraguan woman as a mother can be seen as a strategic effort by the FSLN to gain more social 
capital in an attempt to make their actions accepted as a part of the society’s cultural code, thus 
making their actions seem legitimate and reasonable (Bayard de Volo 2004: 717). This was also 
a political deliberate move made by the FSLN in order to uphold their power because by 
strengthening their social capital they also strengthened their influence and support within the 
political field of power in Nicaragua (ibid.). Since the Contras were challenging them, this was 
particularly important. FSLN thus sought to re-define the doxa concerning the women’s role in 
the society to silence their critics. FSLN’s symbolic capital within the Nicaraguan society made 
them capable of conducting such a change, as they were the dominant actor holding most 
political power at the time. 
However, the party also had to maintain their relations with the women’s movement as 
FSLN relied on their support. The strategic framing of women as mothers had a character that 
appealed to most women in the country since it recognised their role as mothers, which the 
majority of the women in the country could identify with (Icken Safa 1990: 355). Additionally, 
the FSLN appealed to mothers of soldiers and other potential fighters in an attempt to gain the 
mother’s consent and support for their son’s participation in the war (Bayard de Volo 2004: 716). 
The maternal framing was, furthermore, a way of spreading a political message from a non-
political motherly perspective that could underpin the female sense of caring and thus more 
effectively make demands within the political sphere, as the demands of the mothers were 
presented as “speaking from the heart out of love for their children rather than from a political 
standpoint” (ibid.: 719). The framing became a way of appealing to the collective action and 
mobilisation of the hearts and minds of women, not through participating in direct combats but 
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rather by creating public support, in addition to it being a method for mothers consenting and 
recruiting new soldiers (Bayard de Volo 2004: 718; Icken Safa 1990: 65). With the Sandinistas’ 
feminine understanding of gender politics, women were encouraged to ‘stay home and have 
babies’8 instead of participating in the Contra War as they had under the revolution. Daniel 
Ortega underlined the importance of this notion during a meeting to celebrate the 10th 
anniversary of the foundation of AMNLAE stating that it was disloyal and undermining the 
revolution if the women chose not to bear children; “One way of depleting our youth is to 
promote the sterilisation of women in Nicaragua (…) or to promote a policy of abortion ...” 
(Kampwirth 2011: 7). By using this strategic framing, FSLN was able to place the Nicaraguan 
women in a rather passive position by emphasising their sacrifice for the greater good of the 
country and thereby decreasing their political power and participation in the public sphere. 
Hence, it can be argued that the FSLN’s political goals decreased the symbolic capital of the 
women’s movement, confining the women once again to the home with the task of carrying 
children. Ortega hereby limited their independence and mobility so that they were not able to 
take part in the society politically and economically by creating new social networks and thus 
strengthen their capitals. 
However, the relation between the women’s movement and the FSLN was still marked by 
mutual dependence. On the one hand, FSLN needed the movement to legitimise their position 
within the field of gender-politics as well as the war against the Contras by appealing to the 
sensibility of the mothers and their support in sending their sons and husbands out to fight. On 
the other hand, the women needed the FSLN as a springboard for their promotion of equal rights 
and to improve socioeconomic circumstances for women. This particular dependence can be 
seen as a consequence of the symbolic violence that often subjects women within the Nicaraguan 
society as mothers, as the only possible way women could contribute during the war. Thus, 
according to Bourdieu, this can be regarded as symbolic violence as it is presenting a given 
understanding of reality as ‘the truth’ and thereby causing it to become a natural and invisible 
violence indirectly executed by the government on women in general. 
                                                
8 Hazel Fonseca, one of the women volunteers in the Contra war, was present under a speech that the 
Sandinista president Daniel Ortega gave to the voluntary women’s battalion in 1981; “Daniel Ortega 
practically said to us: Go give birth! Now women should dedicate themselves to supporting their 
husbands…” (Kampwirth 2011: 6). 
8 
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The Contras had since the revolution lost their dominant position within the political field that 
they had under the regime of Somoza and they thus sought to regain this position. It can be 
argued that, with the support of the U.S., the Contras gained both economic and social capital as 
they received economic support and was in position of a powerful ally (Metoyer 2011: 96). The 
Contras used capitals to influence the political field by forcing the FSLN to shift their focus 
away from their radical gender politics by focusing on the traditional feminine roles of women 
and thereby making FSLN modify their gender politics and revise their gender reforms. As some 
Contras found the mobilisation of women uncomfortable, as it was not in compliance with their 
values and the dominating doxa of women and thus challenging their machismo-dominated 
understanding of gender, FSLN’s shift towards the traditional role of women also became a way 
of seeking to gain support from Contra soldiers (Kampwirth 2004: 45). This ultimately 
influenced the doxa regarding women within the political field from a radical understanding of 
women emancipation to a position of reduced political influence. Further, this also contributed to 
a general decrease in the overall symbolic capital of women (ibid.). 
Furthermore, the uprising of the Contras forced the FSLN to neglect their government-
supported programmes of social transformation, especially those regarding gender-related issues 
(Metoyer 2011: 96). Social welfare programmes concerning education and health were 
eradicated as a consequence of the 43 per cent increase in military spending during the war 
(ibid.). In the late 1980s, the economic situation in Nicaragua was so detrimental that the FSLN 
had to restructure their economic politics from domestic production and consumption to an 
export-oriented production, which also meant laying off thousands of workers in the public 
sector (Babb 2001: 111-12). This led to discontent and grievance in the population towards the 
FSLN, which decreased the symbolic capital of the FSLN and weakened their position within the 
field of politics. It was due to the FSLN’s inability to keep the promises that they made prior to 
the revolution, especially those concerning a general bettering of the social and economic 
conditions for women in Nicaragua. This was yet another reason for internal conflicts in the 
party and explains why the FSLN fought so hard to silence the feminists within AMNLAE and 
instead sought to lead the movement towards a more traditional feminine path. 
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As a result of the aforementioned reasons, the goal of the women’s movement within this phase 
was to alter the doxa and thereby gain a greater amount of power within the field of gender 
politics. The newly gained capitals and the more vital position within the political field that the 
women’s movement gained during the revolution were now challenged by the war and the 
economic blockade. It can be argued that these factors, which brought along undercuts in social 
services, diminished the political space that had opened to women (Babb 2001: 25). The 
women’s movement was, additionally, divided between the feminine women who were still 
supporting the Sandinistas, and the feminist women who now rejected the close ties to the FSLN, 
as they regarded the democratic progress for women going backwards with the close ties to the 
party, weakening their position in the field (Kampwirth 1998: 273). 
The discord was particularly apparent concerning women’s reproductive rights. FSLN 
had, as previously mentioned, drawn back on their support to full emancipation of the 
Nicaraguan women and instead they advocated the importance of childbearing and the women’s 
feminine societal role. Many feminists within and outside the AMNLAE objected to this 
development and thus new autonomous women’s groups developed from the movement, 
demanding full equality and emancipation for women9. The new movements can thus be seen as 
an attempt to change the doxa and view on women emancipation in the field, as the women’s 
movement in their cooperation with FSLN was losing political space and power. 
However, AMNLAE, still the largest women’s movement in the country, continued their 
support to the FSLN. This meant that the movement was forced to minimise their feminist 
ideologies and instead incorporate a more feminine-valued articulation of women into their 
politics. Even though some viewed this change as a defeat for the movement, they justified the 
shift in their ideology by stating that the war against the Contras was only possible to win if the 
women’s movement softened their struggle to gain full equality for a time (Kampwirth 2011: 7-
8). It can hence be inferred that when AMNLAE bound themselves closer with the FSLN, it 
weakened the movement’s position within the gender political field as the lack of autonomy 
                                                
9The Autonomous Women's Movement (MAM), is one of the biggest women’s movements in Nicaragua 
and the gendered view on childbearing and parenting as one of its significant notions in the political 
program; “The transformation of the private sphere and democratization of the family and the changing 
of the patterns of upbringing.” Translation: La transformación del ámbito privado y la democratización 
de la familia y el cambio de los modelos de crianza (Appendix 2). 
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decreased their abilities to manoeuvre and re-position themselves in the field, causing a rapid 
decrease of their symbolic capital. 
  
5.2.2 A Division of the Women’s Movement 
As aforementioned, the years of the Contra War had both resulted in a setback in the capitals and 
unification for the women’s movement, as they became divided between the feminine women 
still supporting the Sandinistas, and the feminist women rejecting the close ties to the FSLN. 
Initiated by the challenge of the Contras, as well as the economic decline during this period, the 
FSLN worked to keep their party unified. This consequently meant that the FSLN had to draw 
back several promises, which they initially gave to the women’s movement to change their 
gender politics and through that – the doxa of gender. As the drawback resulted in a more 
conservative understanding of the women’s role in the society, it became a setback vastly similar 
to the one during the oppression of women experienced during the Somoza regime. 
A prominent example in this matter is the framing of the role of women during the war 
solely as mothers. The FSLN thus dictated the position of women as staying home with the 
children, because this was the only way in which the women could participate in the war against 
the Contras. Thus, the government were trying to reproduce this notion as the ‘the only truth’ 
(Mendez 2005: 47). By emphasising the greater good of the country, the FSLN sought to justify 
their neglection of questions concerning women’s emancipation and thereby, the party would 
gain additional cultural capital that would legitimise their political turn towards conservative 
gender politics; framing sterilisation as neglecting their “own continuity, the continuity of the 
human species” (Kampwirth 2011: 7). From this point, it is possible to infer that the doxa of 
gender politics changed radically during this phase, as the FSLN changed their position 
regarding gender politics from perceiving women in a feminist point of view, as valuable 
participants in both a house and in a war, to a feminine one, where women again were perceived 
in a conservative way. This resulted in a change in the collective habitus of the women’s 
movement, as according to Bourdieu, a change in the field can produce and reproduce a change 
of the actor and thus an alteration of its habitus. The changed view of the FSLN, regarding the 
emancipation of women, affected the women’s movement’s actions and strategies, making 
AMNLAE focus more on the maternal feminine women’s role.  
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It can furthermore be argued that this development was not only an achievement by 
opposing actors or by the FSLN, as several women’s movement upheld their connection to the 
FSLN. Thus, it can be argued to be a self-inflicted achievement by the movement as well, 
namely because AMNLAE chose to tighten their ties to the FSLN and, thus, accepting the doxa 
of the women dictated by the party. By doing so, AMNLAE was participating in reproducing the 
culture of machismo as they accepted these traditional gender roles of the society. They were in 
other words suppressing their own interests for the sake of another actor within the field. 
However, the disruption within AMNLAE created a new strong movement that started to 
oppose the close ties with the FSLN. Thus, this part of the women’s movement gained power as 
they were moving away from the Sandinistas. As a response to the conservative view on women, 
autonomous women’s movements started to break out. The women established AMPRONIC10, a 
small discussion group with the intention of creating awareness on issues of reproduction and 
health, such as abortion and birth control. The group additionally invited women to events where 
gender topics were presented and discussed and here government officials were invited to 
discuss different gender issues from their point of view (Molyneux 1985: 237; Kampwirth 2011: 
6). In this way they were seeking to make women aware of what they saw as the emancipation of 
women, and the autonomous movements sought to challenge the doxa of the field. Thus, a new 
collective mentality within the women’s movements was created that was in opposition to the 
FSLN and the feminine values that they promoted. This contributed to a growing awareness 
concerning gender issues that later made the women of the AMNLAE, who kept their tight 
alliance with the FSLN, consider their relationship as a restriction11 (Molyneux 1985: 238; 
Kampwirth 2011: 8).  
In 1988 the Masaya Women’s collective was formed as one of the first autonomous 
feminist groups, broadcasting over the radio, presenting theatre and education on gender topics. 
These new women’s groups provided some of the same services as AMNLAE, however, without 
the political restrictions and were hence trying to influence the field of gender politics by 
providing an alternative to the state-supported AMNLAE (Kampwirth 2011: 9). However, as an 
autonomous actor within the political field, the autonomous feminist groups as Masaya Women’s 
                                                
10 Women’s Association of INIES (Kampwirth 2011: 6). 
11 Dora María Téllez, a famous icon during the Sandinista revolution and later the FSLN Minister of 
Health, was one of the women that later on left the FSLN and founded the opposition party Sandinista 
Renewal Movement (MRS) in 1995 (Kampwirth 2011: 6).  
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collective lacked the social, cultural and economic capital that AMNLAE had gained in 
collaboration with the FSLN and thereby could not gain a prominent position within the field. 
These events affected the collective mentality of women’s movements in general leading to a 
division within the women’s movements as a group. The division concerned whether to continue 
the cooperation with FSLN and thereby undermine their own values, or to end the cooperation 
and thereby lose a great amount of symbolic and social capital.  
 
5.2.3 Summary 
The phase of the Contra Wars brought changes of the doxa within the field of gender politics in 
Nicaragua. As the FSLN was now in the most dominate position in the field; their fear of the 
outcome of Contra’s counterrevolution made them redefine the doxa of women. The framing of 
women as mothers undermined the political power of the women’s group. By trying to appeal to 
women as mothers, FSLN undermined the women’s political power and thus limiting the 
women’s mobility and independence to take part in society on the political and economic level. 
This can be regarded as symbolic violence, as the government presented the feminine roles of 
women as ‘their only true purpose’ in society and were thus contributing to a reproduction of the 
existing patterns and structures of domination. 
The conservative view of women led to a fragmentation of the women’s movement 
between those that were breaking loose from the political chains and those still supporting the 
Sandinistas. The position of the FSLN changed from radical to conservative, which shaped the 
doxa of gender politics. This led to a division in the collective mentality of women’s movements 
in the country, including AMNLAE. By continuing the close ties with the FSLN, although 
opposed to the party’s new conservative view, AMNLAE accepted the doxa dominated by the 
FSLN that was contributing to the reproduction of the machismo culture. The women’s 
movement that were breaking out of the collaboration with the FSLN were promoting social 
awareness and became a rather prominent actor within the field, but did not reach the same 
position as the other actors as a consequence of their limited capitals.  
 
5.3 The Presidency of Violeta Chamorro 
The democratic election in Nicaragua, following the revolution, was held in 1990 and resulted in 
victory for the conservative party National Opposition Union (UNO) and its female leader 
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Violeta Chamorro. Notions of conservative and traditional values influenced the party and they 
hence portrayed a sharp opposition to the FSLN. This section seeks to investigate which 
consequences the election in 1990 had for the gender politics in the country, especially in regards 
to the women’s movement. This section includes the FSLN, UNO, the Catholic Church and the 
women’s movement and the relations of these, which are all interlinked and forms the field of 
gender politics. It is, through the field analysis, possible to outline how this event changed the 
gender political field in the country, especially politics regarding gender issues. This period is 
particularly pivotal to include in an analysis of the political field, as it meant vast changes of the 
position of the FSLN and the women’s movement as well as an alteration in the valuable 
capitals. 
  
5.3.1 From Revolution to Traditional Values - A Nonlinear Development 
As the struggle of the field concerns the ability to change and dictate the doxa of gender-politics 
according to the respective values of the actors, it is significant to look into the specific relations. 
During this phase FSLN lost the election after 11 years of rule. Prior to this, the FSLN 
and the women’s movement AMNLAE had a strong partnership and most of the initiatives of the 
women’s movement were under proposition or approval by Ortega and the party. As mentioned 
previously, the women’s movement, in this period, had been able to unify themselves in large 
national movements, such as the AMNLAE. As FSLN was defeated in the political election, they 
consequently lost a great amount of their ability to influence gender politics within the field. 
Ortega thus lost a great amount of his economic, social and cultural capital when he lost the 
election. This additionally meant that the AMNLAE no longer was obligated to maintain its 
close connection to FSLN and Ortega as it no longer were controlled by FSLN’s political power. 
Therefrom, the the majority of the women’s movement saw the possibility of moving away from 
FSLN. Their independence from the party additionally meant that they were free to express 
independent notions regardless of the FSLN (Wessel 1991: 547; Kampwirth 2011: 8). 
The Catholic Church had, prior to the presidency of Chamorro, changed as well. The 
Church, as an actor within the field, can be termed as one of the key continuities between the 
new and the old Nicaragua, meaning prior and after the revolution (Linkogle 1996: 2; Foroohar 
1989: ix). This means that the way the Church was being perceived in Nicaragua changed, 
indicating that its place within the political field reversed and modified. It can be argued that the 
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Catholic Church, during the revolutionary years, had been influenced with more liberal notions 
in line with the dominating political currents of this phase. This particular notion is based on 
dialogue and input from other actors, which means that the Church was more open to questions 
and debates (Linkogle 1996: 2; Greil & Kowalewski 1993: 97). Violeta Chamorro sought to 
change this development and bring back the traditional and conservative values of the Catholic 
Church (Kampwirth 1998: 264). 
  
Women-related matters became less valuable during the Chamorro regime as she neglected the 
new and more equal role that women had obtained after the revolution and rather emphasised the 
feminine role of women (Ellsberg et. al. 1997: 83). This meant that the election of 1990 proved 
to indicate a rather significant backlash for the position of women in Nicaragua (ibid.; Babb 
2001: 115). The prior presidency of the FSLN had resulted in the promotion of a number of 
gender-related issues, resulting in the shift of women from one position to another. Chamorro 
explicitly sought to redefine the role of the women by reclaiming the traditional gender-roles, 
hence vastly reducing the women’s formal employment and decreasing social services, such as 
childcare (Ellsberg et. al. 1997: 83). The Chamorro administration had been criticised for having 
the goal of merely undoing the accomplishments of the Sandinistas and their policies in post-
revolutionary Nicaragua. Violeta Chamorro refused to discuss how the pre-1990 government of 
FSLN and their policies had been affecting the country in a positive manner (Brown 2003: 109; 
Babb 2001: 54; Wessel 1991: 544). She solely sought to revise the changes in the feminist state-
society relations, the socioeconomic conditions for women, and their sexual and reproductive 
rights. 
UNO and Chamorro had prior to the election pronounced that one of their main goals 
were to close down illegal clinics of abortion practices, which members of the women’s 
movement had established (Wessel 1991: 546). Here, conservative notions on abortion and 
reproduction began to permeate the Nicaraguan society, as she imposed the women to be 
mothers at all costs, as this was the primary goal for every woman. While the women’s 
movement had changed the feelings and attitudes in relations to the ways in which the population 
talked about abortion in the late 1980’s by establishing health clinics for abortion and birth 
control counseling, Chamorro and the UNO obliterated this change (Kampwirth 1998: 271).  
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It is possible to argue that the women’s movement moved the issue of unwanted 
pregnancies from being an individual problem to a societal one by the establishment of health 
clinics where choices of abortion and self-imposed reproduction was discursively constructed. In 
general, the women’s movement sought to articulate gender-related issues within this period, for 
example the gender inequality in unpaid services and within the informal sector; “Unequal 
economic power is frequently accompanied by domestic conflict and violence against women, a 
serious social problem that is now coming to public attention largely because of women’s 
activism” (Babb 2001: 110). However, Chamorro and her party sought to eradicate this 
discursive construction by refusing schools to teach and talk about sex. Instead she encouraged 
the family to remain responsible for teaching their children about reproduction and sexuality. 
This was done even though most families were ignorant around the topic of birth control (ibid.). 
By refusing schools to teach about family planning, she contributed to a change of the doxa 
surrounding the topic. It is thus possible to argue that Chamorro and the UNO stand as the main 
actor within the political field in this period, especially in regards to gender politics, namely 
because they succeeded in changing the doxa of women and reproduction. 
  
As aforementioned, doxa represents what is perceived as right and wrong within a given field. 
While the women’s movement sought to term abortion as right, Chamorro eradicated this 
development and again termed abortion as wrong, in accordance with the Catholic Church. The 
main goal for both the UNO and the women’s movement was hence to change the way gender 
politics was viewed in the field. The women’s movement and Chamorro had different objectives 
while applying similar strategies. This is first and foremost a result of their different capitals, 
which will be elaborated later on. Thus, Chamorro sought to change the doxa of the role of 
women through reforms and education. It is possible to argue that she, alone, cannot cause a 
change in such an embedded part of the field, but by changing the content of the textbooks and 
the curriculum concerning the discourses of reproduction and gender-roles, she can influence the 
population and thus what is perceived as right and wrong. Consequently, this strategy results in a 
change in the way women are being perceived in general. As Bourdieu argues, an individual 
actor cannot directly change the objectives within the field; however, they change as a result of a 
change in the relations and the distribution of capitals between the actors. This is why the 
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strategy of Chamorro proved to be effective, as it changed the way the population learned and 
thus talked about women in an indirect way. 
Bourdieu states that different forms of capital and power gives access to influence the 
field of power and thereby influence the doxa. This then determines the relations that comprise 
the field (Bourdieu & Wacquant 1996: 84). It is from this point of view possible to argue that 
Chamorro is dominating the field of gender politics and setting the doxa by stating that ‘real’ 
women are mothers, as she holds the majority amount of symbolic capital. 
  
As mentioned above, the strategies of the AMNLAE are rather similar to the ones of Chamorro. 
They did not solely seek to create health clinics for the sake of health, but also to change the way 
in which gender and reproduction was talked and thought about in the society, thereby 
influencing the doxa. By setting up health clinics and to practice illegal abortions as well as 
create spaces for discussion, the movement was creating an alternative to the services that 
initially belonged to the state, based on the feminine view on women. AMNLAE was thus 
creating an alternative to the state, rather than an opposition to the state (Babb 2001: 16). 
AMNLAE contributed to a gathering of women, as they assembled in networks and 
movements outside of the state and its conservative politics at the time. Instead of working to 
influence the government and its politics directly, they assembled in alternatives to the anti-
feminist state that were seeking to re-define a traditional role for women as individuals outside of 
the labour force and placed in the household as mothers and housewives. Instead, AMNLAE 
sought to change the way the women were perceived; as strong and valuable citizens who had 
the right to influence and participate in the political system in general and to affect the 
reproductive rights of women.  
Bourdieu argues that the amount of capital within a given field is relative. This means 
that all actors have a certain amount of capital, which can change hands. It is thus possible to 
identify a given amount of power and influence within the political field in Nicaragua that 
changes hands. The field of power had until the election in 1990 been dominated by Ortega, but 
following the election of 1990, the social and cultural capital now belonged to Chamorro and her 
party and therefore she was able to influence the field of power and gender politics in Nicaragua. 
By evaluating the actors and their relations within the field, it is possible to term the relation 
between Chamorro and the AMNLAE as the most pivotal one. Namely, because Ortega lost a 
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large amount of his symbolic capital when he lost the election, which meant that the AMNLAE 
was no longer obligated to cooperate with FSLN and Ortega. 
  
5.3.2 Independence and Rights - Changes of the Women’s Movement 
This section elaborates on how the habitus of the women’s movement has been expressed during 
this particular phase. As mentioned in the introduction to this section, the rule of UNO held both 
backlashes and a vast advantage for the movement. Till now, the women’s movement had to 
operate in a political field of male-dominance and anti feminist notions where the dominant doxa 
dictated their main objectives as wrong and invalid. The revolution had, nevertheless, meant 
small changes, but the movement was still not autonomous and many people viewed them as an 
arm of the FSLN. It is thus possible to argue that the FSLN had hindered the development of an 
autonomous women’s movement. But still, many women supported the closed ties between the 
party and the women, as they saw it as the key to furthering women’s rights and they hence 
chose not to challenge the FSLN directly. It is then possible to regard the habitus of the women’s 
movement as highly influenced by its limited possibilities to dominate the political field, as well 
as its constant oppression by other actors. This changed after the election of Chamorro, as the 
women’s movement was no longer obliged to follow the FSLN, which will be elaborated on 
below.  
The habitus can in some instances be translated to a collective mentality of a particular 
group, which is indicated through their strategies in this phase. The symbolic capital of the 
women’s movement was, during the period Chamorro was in power, marked by the 
government’s indirect attempts to change the doxa and thereby also the valuable capitals. This 
meant that their cultural capital as competent actors nosedived when Chamorro, through the 
curriculum, changed the way the Nicaraguan society talked about reproductive and sexual rights. 
The strategy of the movement was, hence, to create an alternative to the state rather than a direct 
challenge to Chamorro and her policies. In other words; their experiences and rather insignificant 
position in the field of gender politics has formed their mentality of how it is possible to affect 
the political system. When Chamorro ran her anti feminist campaign and won the election, she 
was often seeking to be portrayed through an image of the ‘Virgin Mary’. This provided an 
alternative to the more radical Sandinista image of womanhood, the female guerrilla. Thus, the 
mentality of the women’s movement was affected by the notion that they represented the direct 
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opposite of what Chamorro represented. It is therefore possible to argue that the women’s 
movement sought to challenge Chamorro’s presentation of herself as a mother indirectly by 
creating alternatives to the system. During the campaign, Chamorro said; “I am not a feminist 
nor to I wish to be one. I am a woman dedicated to my home, like Pedro taught me”12 
(Kampwirth 1998: 264). Their mentality towards, capitals and possibilities can therefore be said 
to dictate their strategies within the field. By applying indirect strategies, rather than direct 
challenges to Chamorro and her administration, the women’s movement is acting in accordance 
with their collective habitus, namely because they are acting indirectly. 
 The collective habitus of the movement was expressed through their strategies during the 
election campaign in general as well; while Chamorro sought to define herself as a mother and a 
feminine woman, Daniel Ortega presented himself through the ideals of machismo (Kampwirth 
1998: 265). During the campaign, AMNLAE did nothing to directly counter the gendered images 
of the candidates. “This left doña Violeta (Chamorro, eds.) free to promise to reunite and 
reimpose the traditional Nicaraguan family, and left Daniel to project a mishmash of masculine 
images” (ibid.). It is through this point possible to argue that the prior oppression of the women’s 
movement together with their dependence of FSLN has shaped and created their collective 
habitus, and thus their strategies to influence and act within the field.  
 
After the election, the women’s movement’s independence from the FSLN meant that they were 
free to express independent notions, establishing health clinics and speak the mind of their 
members instead of the mind of the party (Wessel 1991: 547). As will be showed in the 
following historical phase, this changed the collective habitus and the strategies of the women’s 
movement. The dependence also meant that economic capital of the autonomous women’s 
movement was diminished, as they were no longer supported by the FSLN and the new 
government had no intentions of supporting them. It is thus possible to argue that the social 
capital of the movement increased as a result of this change as; 
 
                                                
12 Pedro Chamorro was Violeta’s late husband, assassinated by Somoza’s men in 1978 (Staten 2010: 83). 
He was the leader of UNO and editor for the popular newspaper La Pensa, who openly criticised Somoza 
(Jenkins 2008: 47-48). Violeta Chamorro saw her political commitment as an extension of her husband’s 
work (ibid.). 
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“Participation in social groups independent of the state is seen as developing the interpersonal 
skills and resources that benefit the democratic participation, encouraging a tolerance and trust 
in others, broadening world perspectives, and providing practice in deliberation and decision 
making” (Dalton & Ong 2005: 1).  
 
The women’s movement’s social capital suffered as well, as their ties with the FSLN was cut and 
the relation with Chamorro was unbeneficial for the movement. The symbolic capital of the 
women’s movement within this period was hence highly diminished, and thus their position 
within the field of power became smaller and less vital. It is, through the notions of Bourdieu, 
possible to argue that this development did change the field of gender politics, namely because 
the relations changed. This fragmentation means that the largest women’s movement in 
Nicaragua today, MAM, is based on autonomy and detachment from political parties or interests 
of other institutions and organisations. MAM is thus advocating for democracy, which they 
describe as a political system and a culture that permeates the society in both the public and 
private sectors (Appendix 2). This definition of democracy is against all forms of subordination 
and patriarchal and political authoritarianism. Therefore, it proposes to fight for the 
transformation of the relations of power between men and women, and between rulers and ruled 
(ibid.). This interpretation of democracy makes MAM counterpose itself to the FSLN and hereby 
able to express their own notions of society and gender politics. 
Many of the women activists that were infiltrated in AMNLAE in the 1990’s are now 
members of MAM. Some of these expressed that they had made mistakes in their relationship 
with the FSLN; “Too often, they said, AMNLAE played the role of the ‘submissive wife of the 
FSLN’. This Submission may have been the legacy of the movement’s origin as a semi-
clandestine FSLN affiliate” (Kampwirth 1998: 273). Prior to this dislodgement, the women’s 
movement was not allowed by the FSLN to express notions of separation of the state and the 
Church. Today, however, the relations have changed and MAM now has this particular 
perception written in their manifest, where they perceive this notions as necessary for the 
transformation of society; “The effective separation of state and church and the demand for the 
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establishment of a universal and secular public education, as well as the secularisation of all 
public policies”13 (Appendix 2).  
In the manifest, MAM also states that civil society citizenship education is necessary to 
promote the construction of public space, hereby creating a room for discussions and actions on 
different issues in the public sphere. Regarding this, it is important to note that in the public 
sphere there is a construction of women as political and economic self-determination actors. It is 
important to recognise that the Nicaraguan nation is a multiethnic and multicultural country, and 
therefore, the rights of women of indigenous peoples and ethnic communities of the Caribbean 
Coast and the Pacific are part of this construction (ibid.). This highly indicates that there is a 
noticeable shift within the field of gender politics as the relationship with FSLN took a drastic 
turn, as these aforementioned notions clearly determines how pivotal this separation from the 
FSLN was for the movement and its position within the field.  
  
5.3.3 Summary 
The period of the Chamorro presidency brought changes in the doxa regarding gender politics in 
the Nicaraguan society and held several backlashes for the women’s movement, as well as one 
major advantage for their position within the field. The largest decline was the change in the 
doxa of the field regarding reproductive rights and the role of the women. This changed the way 
the population perceived and talked about women, which ultimately changed the valuable 
capitals and the position of women in the society as well as the position of the AMNLAE within 
the gender-political field.  
Also, it was possible for the women’s movement to break free of their dependence on 
Ortega and thus seek to influence the field of gender politics by presenting an alternative strategy 
the society to, rather than influencing the field directly. These changes prove how easily 
positions can change and differ within a field, and how the field consists of relative relations 
between the actors within it. Several challenges stand ahead for the women’s movement 
following this historical phase. It is, though, possible to infer that the independence, which they 
gained as a consequence of the election, is a pivotal part of their future work and existence 
within the field. The goal of the women’s movement following this period is hence to transform 
                                                
13 “La efectiva separación del Estado y la iglesia y la demanda por el establecimiento de una educación 
pública universal y laica, así como la laicización de todas las políticas públicas.” 
 55 
and affect the doxa in the gender-political field in order to redefine the role of women in 
Nicaraguan society, and through this development, gain a more permanent and influential 
position within the field.  
  
 5.4 The Abortion Law and The Return of Ortega 
This section holds the last part of the field analysis and concerns the historical phase of the 
presidential election in 2006 and the passing of the abortion reform in the country. It is hence 
analysed how the field of gender politics in Nicaragua have changed from the previous phases. 
The three main actors within this phase are the women’s movements that stand in opposition to 
the abortion law, the FSLN with Daniel Ortega in front and the Catholic Church. 
In 2006, the Nicaraguan government implemented a law of reproductive rights, which 
stated that women that were seeking abortion and doctors who would provide this service should 
be punished by imprisonment (Appendix 1; Kruk 2010: 4). With the new law therapeutic 
abortion was also made illegal within, penalising abortion even in cases of rape or when it was 
carried out to save the life of the pregnant woman (Appendix 1; Kruk 2010: 5; Heumann 2007: 
220). The main struggle of this phase is thus pursue of power in order to influence values of the 
society regarding the issue of abortion and the political decision making process. The timing of 
the abortion law was crucial as the passing of the law happened during the presidential elections, 
which was a time where the actors were struggling to a great extent in order to gain more 
influence within the political field, thus opening the field for debate and creating the opportunity 
for new and old actors to influence the gender politics and hereby the legislation concerning the 
abortion law. As shown in the previous sections, elections have impacts on gender politics and 
the doxa of gender in Nicaragua.  
The Nicaraguan government passed the abortion law the same night as Daniel Ortega was 
re-elected as president. The debate concerning the abortion law was one of the major issues of 
the electoral campaigns of the FSLN and the opposing party, each giving their support to the 
passing of the law (Kampwirth 2008: 123). The law was passed with the approval of a great 
majority of the FSLN party, as the abortion law would not have been passed without the consent 
of the FSLN (Kampwirth 2008: 123; Kruk 2010: 5). The women’s movements, who were the 
only actors opposing this law, seemed to be unable to gain any influence on gender politics in 
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this phase (Heumann 2007: 218). On the other hand, the Catholic Church did seem to have a 
great involvement concerning this issue.  
  
5.4.1 The Relations Between FSLN, the Women’s Movement and the Catholic 
Church 
The notions and values that exist within the society are controlling and thus setting the doxa, as 
the actor with greatest amount of capital is dominating the field. As the political field is the key 
to influence the rest of the society and thus the doxa, it is pivotal for these actors to gain capital 
and thereby increase their power within the field.  
The goal of both the FSLN and the Church was, hence, to gain additionally political 
power throughout this phase. The Sandinistas had not been possessed with governmental power 
since they lost the election in 1990, while the Church, although it had been a strong influence in 
Nicaragua since the colonisation, had not been prominent on the political arena regarding gender 
politics (Kirk 1992: 176; Foroohar 1989: 159) Although that the FSLN earlier had been opposing 
Catholicism, Ortega now converted to Catholicism; ”Daniel Ortega, the Marxist-Leninist in 
military uniform, was replaced by Daniel the practicing Catholic in white shirt and jeans.” 
(Kampwirth 2008: 124). Since Ortega and the FSLN had been out of government for a long 
period, they lacked symbolic capital within the society. Therefore, the FSLN turned to the 
Catholic Church to increase its symbolic capital and thus enhance its possibilities of winning the 
election and consequently strengthen its position within the political field. Since the Catholic 
Church holds a large amount of economic, cultural and symbolic capital caused to its significant 
position within the Nicaraguan society, it has a great influence on the population in general. As 
this phase was during a time of presidential campaigns, where the politicians were more 
dependent on the support of the population, the Church’s political power was strengthened 
(Gooren 2005: 2; Heumann 2007: 212-218). 
Therefore, there was a mutual dependency between the FSLN and the Catholic Church. 
Ortega gained symbolic capital through the support of the Church, while the Church 
strengthened its pressure and influence on the legislation concerning the abortion law, thus 
participating in a change of the doxa; “The great legacy and sway of the Catholic Church was 
his (Ortega’s, eds.) ticket to an election victory” (Kruk 2010: 12). The Church is, within the 
Nicaraguan society, a symbol of religion and faith, which are values that have always been 
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permeated the society. Further, the Church and state is not separated by law, which affects the 
way the government interacts with the Church (Gooren 2005: 2; Kirk 1992: 209; Foroohar 1989: 
1-24). It is hence possible to infer that Ortega changed from being against the Church in the 
revolutionary years to giving in to the power of the Church during this phase. The reason for this 
could be that the Church is the most influential actor within the gender-political field. This is 
caused to its prominent status within the society and its great possession of symbolic capital, 
which consequently means that its holds a prominent position within in the field of power. Thus, 
the Church has kept a strong symbolic capital in the Nicaraguan society as a religious institution 
with radically stronger symbolic capital than of the FSLN at the time, as they had been out of 
government and direct political influence for several years.  
  
During this phase, the women’s movement and the FSLN were in opposition to each other. Their 
relation changed from being an alliance with somewhat similar goals to now working against 
each other. This is a paradoxical development as Ortega and the FSLN played an important role 
in founding the women’s movement and fought for the women’s movement prior to and during 
the revolution (Jenkins 2008: 45). 
The women’s movement had succeeded in maintaining their autonomy in their relation to 
the political parties and other institutions, for example the Church, which has been one of their 
main strengths (Kampwirth 2011: 10). There are several reasons of why the women’s movement 
had alienated itself from the FSLN. Two factors was determining in the alienation of the two 
actors. First, Ortega was accused of having sexuality abused his 11 year old stepdaughter. 
Several women’s movements emphasised with the stepdaughter of Ortega, which made it 
difficult for the movement to maintain their relation to the FSLN (Ibid.: 11; Sternberg 2000 : 91). 
Secondly, as Ortega was married and converted to Catholicism in a Catholic ceremony, he 
positioned himself in the role of a catholic politician, which was a leading element of his 
electoral campaign. His Catholic wife became the leader of his campaigns and she defined the 
law against abortion as the main issue of the electoral campaign (Kampwirth, 2008: 124). The 
relationship between the FSLN and the women’s movement was consequently broken with the 
passing of the law that penalised therapeutic aborting. The movement relied on public protests as 
their strategy, but they had no influence on the decision making process because they, in contrast 
to the Church, lacked symbolic capital. As the goal of the women’s movement was to 
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emancipate women, they could not continue their support of the conservative views of Ortega. 
By becoming autonomous once and for all lead to a decrease of the women’s capitals within the 
political field as they now had lost their direct possibilities of influence on the main actor in the 
political arena (Kampwirth 2011: 11; Heumann 2007: 217). The FSLN and the Church created a 
strong alliance as they were holding the majority of the capitals within the field. As it was 
demonstrated in the first sections of this chapter, the power relations between the three actors 
was defined by two actors fighting against one actor. It was either Somoza, the Contra’s or 
Chamorro positioned as actors in opposition to a united FSLN and women’s movement. The 
field now changed and the women’s movement stands as the third part, while Ortega and the 
Church constitutes the new partnership of power dominance within the field. This is not only 
caused to the change of the distribution of capitals and the relations between the actors have 
changed, but also because the doxa has changed as well.  
 
5.4.2 The Catholic Agenda Setting the Doxa 
The Catholic Church in Nicaragua has had a rather constant amount of symbolic capital within 
the Nicaraguan society. But why does the Nicaraguan society in this field seem to support the 
Catholic values and ideas in a higher degree than earlier? Prior, it was the society controlled by 
the Somoza dictatorship; afterwards the Nicaraguan people put their faith into the hands of 
Ortega and the FSLN to improve the conditions of their country. As illustrated earlier, it was 
Chamorro who promised changes as well as social and economic bettering for the country. She 
was, therefore, able to promise the changes that Ortega had not been able to implement. It can be 
argued that the Nicaraguan society has, in several ways, lost its faith in those politicians that 
have not been able to prove their notions and improve the reality of their promises. In this matter, 
it can be can be argued that these factors have made the population searching for their cultural 
roots and beliefs within the notions of the Catholic Church, rather than within the political 
system. 
As implied earlier, the role of FSLN and Daniel Ortega had changed radically since the 
revolution in 1979. But why had Ortega and FSLN changed their position in this matter? After a 
decade and a half with limited political power, and after Ortega himself had converted to 
Catholicism, the FSLN and Ortega were willing to oppose and go against its former alliance of 
the women’s movement if it meant an increase in their political power; ”The Sandinista 
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representatives to the National Assembly, who had upheld therapeutic abortion in previous 
years, voted against it in 2006 out of fear that the party would otherwise lose the election” 
(Kampwirth 2008: 127). Rather than a shift to the right, it was a shift to populism and an attempt 
to regain their former power (ibid.). 
 
As described in the theoretical chapter of this project, a collective habitus can be explained as 
being similar of a collective mentality that a certain group of individuals share. This following 
section analyses how the collective habitus of the women’s movement in this phase of the 
analysis has changed as an effect of the events and changes analysed above. 
The fact that the Catholic Church had gained a stronger influence within the Nicaraguan 
society and that Ortega were now cooperating with the Church in order to regain his former 
power, had drastic consequences for the women’s movement in Nicaragua. At this point, the 
women’s movement were the only actor who dared to resist the abortion law (Heumann 2007: 
218; Lira & Martinez 2009: 7). This meant that they seemed to be the only actor in the 
Nicaraguan society, fighting for feminist values, which is why they had to apply different 
strategies than earlier in order to reach the awareness of the society with their notions and values. 
In order to work against the law of abortion, the women’s movement “… tried to remove 
abortion from the moral realm of sin and crime by re- establishing the context of pregnancy and 
motherhood and constructing it into an issue of women’s health, a problem of social dimensions 
and an issue of (women’s) human rights and democracy” (Heumann 2007: 228). This discourse, 
promoted by the women’s movements, stands in contrast to the doxa that the Church was seeking 
to create regarding the issue of abortion. The methods that the women’s movements were using 
in order to promote their discourse to the society regarding abortion were primarily protests and 
demonstrations as well as establishing new groups and organisations in order to fight against the 
abortion law; 
  
“During this period emerged several groups and organizations of the movement, 
nationally and locally ... These groups and organization entered fully in the public sphere 
and politics in reason of their work and standing on violence, health and education 
policies, local development with a gender perspective and women’s rights.” (Lira & 
Martinez 2009: 8). 
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The women’s movement was still fighting for the right to therapeutic abortion. The movement 
was, however, fragmented caused to the internal disagreements about the strategies for defending 
their aim (Kruk 2010: 13; Heumann 2007: 224-225). The movement were hence placed between 
two positions in regards to the presidential election. On the one hand, they could support and 
vote for the FSLN, the party that they had always supported but were now proposing a law that 
was against their core values? Or on the other hand, they would have to vote for opposing party 
that was representing conservative and traditional values as well. Therefore ”… there is no 
question that the movement was more divided and less effective in lobbying than it had been in 
previous years” (Kampwirth 2008: 128). The collective mentality of the women’s movements 
was divided regarding the question of how to fight against the abortion law at the same time as 
they gained autonomy and were no longer in cooperation with FSLN (Lira & Martinez 2009: 6; 
Kruk 2010: 13). Consequently, the women’s movements went from being an important political 
actor in cooperation with Ortega in his first presidency, to be an outsider in the process of 
political decision making in his current one (Kruk 2010: 14). It is possible to infer that the 
women’s movement lost their position and had a decrease in their symbolic capital because of 
the Catholic Church’s growing influence in the society, which lead to a change of the gender 
doxa that were favouring the traditional role of the women. Therefore, it can be argued that the 
symbolic capital of the women’s movement was affected by the detachment of the FSLN as their 
partner and the fact that the Catholic Church seemed to gain more power within the Nicaraguan 
society. The women’s movement was a divided group but they were still working against the 
abortion law. Also, new organisations and movements were emerging from the civil society to 
redefine the meaning of abortion in the Nicaraguan society. It hence seems that their position in 
the society was weakened as their collective habitus were fragmented. 
In can consequently be inferred that the mentality of the women’s movements was being 
changed in this phase, as they went from being a united group fighting along the side of FSLN to 
being left outside the field of power, as a group internally divided. In spite of this, it can be 
argued that they still carry a collective mentality that naturally wishes to pressure the political 
system in order to abolish the abortion law and fight for equal rights between men and women, 
so that women eventually can be perceived as independent and valued individuals (Kampwirth 
2008: 127).  
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5.4.3 Summary 
It can be inferred that the abortion law constituted a major setback for the reproductive and 
political rights for women in Nicaragua within this phase. Ortega had given into populism and 
the power of the Church in order to regain his political power and symbolic capital. The 
women’s movement was divided from the party once and for all and were now working alone to 
promote the rights of women in the country. They thus represented notions that were in contrast 
to the dominating doxa of gender politics. It is in addition to this, possible to infer that the 
economic situation in the country made the population search for different solutions, which the 
Catholic Church were able to provide for them. This made the Nicaraguan society much less 
susceptible for the opposing promotions of the women’s movement. Also, the possibilities of the 
women’s movement to affect the doxa was limited as the majority of the capitals within the field 
was in the hands of Ortega and the Church. The women’s movement was consequently left with 
a rather powerless position within the field of power, and was as a group internally divided. They 
were, however, pressuring the Nicaraguan society in order to abolish the law against abortion. 
Their collective mentality was divided in how to fight against the law, but united in order to 
change the unequal structures that exist in their society 
Furthermore, the role of women had returned to the traditional, conservative, 
motherhood-dominated role, which was set outside the formal labour forces. Women in 
Nicaragua were then being denied a very important political and reproductive right, and therefore 
a vulnerable segment of the Nicaraguan society, was made even more vulnerable and put in a 
very weak position within the field of gender politics.  
  
5.5 Summary of Analysis 
It has, first and foremost, been inferred that the field of gender politics in Nicaragua went 
through a number of drastic changes after the revolution. The doxa in the society regarding the 
role of women had altered and moved between a vastly traditional perception of a woman to a 
more modern perception, focusing on equality and participation in the economic and political 
aspects of the society for women. Regarding the doxa, it is possible to infer how the position of 
women within the society has changed, however, not as a result of a linear development. The 
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position of women has moved back and forth between traditional and modern values, proving 
how the field of politics is changeable and transient. 
The first phase in the field was dominated by the relation between FSLN and the 
women’s movement. This relationship indicated an evolvement within the field that expanded 
the positions, which women were able to possess. This change brought the woman out of her 
home and made her participate in the revolution, and thus also in the civil society. The symbolic 
capital in the field was thus, somehow, equally shared between these two actors. On the one 
hand, the women’s movement gained capital as they became able to influence gender politics 
through the FSLN in the political sphere. The FSLN, on the other hand, gained capital as a 
consequence of the legitimacy and power, which the women’s movement held among women in 
the society. It was, however, found that the entwined relation between the two actors caused a 
disempowerment of the women’s movement. This was caused to the fact that they had to work 
under the rules and recommendations of the FSLN, which encumbered the development of the 
movement. These notions pointed towards feminine values as influential in gender politics, 
rather than feminist values. This consequently means that the improvements in the phase were 
based on health and soft values rather than changes in the power structure between men and 
women. 
The second phase also held a change in the gender doxa, moving even more radically 
towards feminine values. This was caused to the changed priorities and capitals of the FSLN, as 
they were challenged by the Contras. The women’s movement accepted this change to a large 
extent and was thus reproducing the machismo-related notions of the gender doxa yet again. 
The third phase comprised the presidency of Chamorro, which proved a more definite 
setback for the role of women and the women’s movement. By changing the curriculum and thus 
the way the society spoke about and perceived women, Chamorro was able to impose the 
traditional and conservative gender roles yet again. Also, she was able to legitimize her emphasis 
on motherhood as a requirement rather than a choice. Chamorro was, therefore, able to change 
the doxa of conservative views that had been dominant during the dictatorship of Somoza, and 
thus marking the objective of the women’s movement erroneous. Even though this phase 
recreated conservative notions, it held a general advantage for women as they were able to 
become autonomous and thus free from the restrains of the FSLN. 
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In the fourth and last phase, the FSLN and Daniel Ortega regained power and became 
hence closely connected and less fragmentised. In order to regain the capital that was previously 
lost, the FSLN created a strong alliance with the Catholic Church that resulted in abortion reform 
of 2006. This meant that Ortega and the women’s movement were opposing actors in the field 
rather than a cooperating unit. The women’s movement hence stands rather alone in fighting for 
women‘s feminist rights, hereby seeking to change and affect the doxa. Even though the 
movement is now free from the FSLN, they have issues within the increasingly traditional and 
religious society. Thus, the movement is left with limited endorsement from the population and 
thus a little influence in a weak position within the field of gender politics. This means that the 
dominating actors now are Ortega and the Church, advocating for a doxa of traditional feminine 
values and a limited inclusion of women in several positions in society. 
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6. Discussion 
This section presents a discussion of the opportunities for women’s movement to influence 
gender politics and the political decision-making process in general. By doing so, it is possible to 
put the case of Nicaragua into both a regional and an international context. The discussion will, 
in particular, focus on questions of the presumed connectedness between gender politics, religion 
and civil society groups, such as seen in Nicaragua. Questions alike will be asked: Is this a part 
of an international or regional pattern, or is the case of Nicaragua peculiar? And also, to what 
degree is religion and gender politics intertwined? Do the notions of the national religion 
determine gender politics or is it rather a question of political struggles over power? In order to 
discuss these questions and broaden the debate of gender politics, the cases of Vietnam and El 
Salvador will be included. These two examples have been chosen because they are placed in 
opposite ends of the spectra regarding women’s reproductive rights. Abortion is legal without 
any restrictions in Vietnam (Taylor 1997: 540), whereas in El Salvador abortion is illegal 
without any exceptions (Jelen & Bradley 2014: 55). El Salvador is, vastly similar to Nicaragua, a 
country with strong Catholic institutions, while in Vietnam the majority of the population are 
affiliated to Buddhism. It is necessary to focus on the religion in these two cases in order to 
conduct a comparative discussion. The two cases are additionally chosen as they both possess a 
rather strong civil society, especially in regards to women’s movements. 
The inclusion of these two cases will put this project into a broader understanding of 
gender politics and reproductive rights, and will therefore contribute in answering the problem 
statement within an international perspective. In this project it is necessary to include examples 
of other countries in order to understand whether or not the Nicaraguan case is a part of a broader 
global pattern. This understanding will eventually broaden the overall perception of gender 
politics in today’s Nicaragua. 
 
6.1 Women’s Movements in a Regional Perspective 
This section discusses the development of the women’s movement in Nicaragua in a regional 
context of civil society groups that works to promote both feminine and feminist perceptions of 
women. General debates regarding women’s movements are included in order to focus on the 
participation of women within the civil society and how their social gains can be compared with 
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our findings of the case of Nicaragua. Secondly, an elaboration of the strategies and interests of 
the women’s movements will follow in order to compare the conclusions of this project with 
general and international trends. These points will be followed by the inclusion of how the 
collective identity of the women’s movement can be understood as well as the meaning of 
autonomy of civil society groups. This section holds a rather general discussion of these notions, 
while the two following sections of El Salvador and Vietnam includes these notions in a specific 
context. 
  
It is possible to infer that several minority groups and women, in several parts of Latin America 
and Asia, have suffered from years of exclusion and marginalisation. This is a process that has 
left them with limited political influence and a low level of self-esteem (Willis 2011: 112; 
Burnell, Randall & Rakner 2008: 206-207). Thus, participation in social movements can be seen 
as a way of fostering inclusion of excluded groups and hence enhancing democratic 
participation. It is, from this point of view, possible to argue that both the individual women as 
well as the collective social movement can strengthen their symbolic capital and interpersonal 
development by participating indirectly in the political process through the movement and 
hereby expanding a social network. By gaining this self-confidence the women are in a better 
position to create changes within the society that focus on women’s rights. Several other scholars 
share this view and as Dalton and Ong are emphasising, there is a bond between the participation 
in civil society groups and social capital (Dalton & Ong 2005). They are also pointing towards 
tolerance and self-confidence as the main gains of this participation. 
This is an important point to include when discussing and investigating women’s 
movements in both Nicaragua and in the case of El Salvador and Vietnam, as this explains the 
specific gains of the women when participating in a social movement. This further explains their 
motivation for seeking influence within the field of gender politics. Most importantly, this 
specific point clarifies which factors that can shape a collective mentality, or habitus, of a 
women’s movement. This has already in detail been analysed in the case of Nicaragua in the 
analysis, and therefrom it is possible to draw parallels to women’s movements in the Global 
South in general. Joe Foweraker underpins this point in his research of women’s movements in 
Latin America by stating that women’s participation in social movements, working to promote 
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specific goals of gender-related issues, has a positive influence on the individual and, therefore, 
on the collective identity;  
 
“Their (women’s, eds.) participation in the more ‘formal’ survival activities is a mean to 
education, self-development, friendship and new ‘sociability; and in this way the urban 
movements empower women by catalysing ‘new forms of social relations and social 
organizations.” (Foweraker 1995: 55). 
  
One of the main discussions among scholars, regarding women’s movements, concerns their 
collective identity and how this links with the possibilities of mobilisation within the specific 
movement. Maxine Molyneux argues that the concept of women’s interests is invalid as 
women’s movements have many different interests and goals. Instead, she advocates the use of 
the term gender interests, which she divides into two categories; strategic interests and practical 
interests (Ray & Korteweg 1999: 49; Molyneux 85: 232-33). The strategic interests are the ones 
that seek to change the rules and power relations under which women live and exist in the 
society, such as seeking to influence abortion laws and advocating for women’s right to decide 
over their own bodies. This term has also been labelled feminist. Practical interests are most 
often reactions to an immediate need that usually has an influence over the everyday life of the 
women, which is also termed feminine. Molyneux thus argues that this latter term is not focusing 
on long-term goals, such as gender equality (Molyneux 1985: 232-33; Icken Safa 1990: 363).  
Another focus on collective identity is developed from the work of Ray and Korteweg 
(Ray & Korteweg 1999: 50). They argue that these identities do not emerge automatically, but 
that they are created in a process of struggle (ibid.). These two theoretical aspects both relates to 
the general trends of social movements in Latin America, as women had a great presence within 
these groups and especially during times of revolution or political change. This meant that 
women in Latin America who termed themselves as feminist emerged in order to; “add their 
vision to the wide range of political groups calling for change” (ibid.). Thus, their collective 
identity was shaped and created in times of political and social struggle, such as during the 
revolution in both Nicaragua and El Salvador. Once these movements in Latin America were 
successful in participating in the change of the repressive regimes by claiming significant 
political space, they were often eclipsed by the dominating political forces that provide them 
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with limited possibilities to affect institutional change. It is hence possible to argue that women’s 
movements played a pivotal role in undermining the legitimacy of repressive regimes in Latin 
America, but that their role was highly diminished as soon as they obtained this change. Both 
Stephen, Icken Safa and Ray and Korteweg states that this corresponds with the case of Latin 
American in general (Stephen 1997: 4; Ray & Korteweg 1999: 55; Icken Safa 1990: 355), which 
clearly links to the findings of this project with regards to the women’s movement in Nicaragua.  
A Nicaraguan example of the identity creation of the women’s movement can be 
observed in the framing of the women as both mothers and soldiers during the revolution. This 
framing of women as caretakers of both the family and the nation is shaping their collective 
identity that is hence created in a process of struggle, and played an important role in the 
mobilization of AMPRONAC in Nicaragua during the revolution. The gender interests in this 
matter could, on the one hand, be argued to be practical interests as they are emphasising the 
difficulties for women during the dictatorship, without a long-term goal of the women’s role 
after the revolution. It is, on the other hand, possible to argue that this role is a double-role, 
meaning that it consists of both feminist and feminine values. Even though the role was short-
termed, there were a change in the power balance between men and women, as the women could 
participate as soldiers in the war and thus stepped out of their role as homemakers to take over a 
traditional masculine role. However, the woman was not portrayed equally with the man, as she 
still had to take care of the home and the children and was thus not able to break with her 
traditional role, which can be termed as a feminine value or issue. This is not only a tendency in 
the case of Nicaragua, but can be translated into the case of the Latin American region in 
general. Several scholars have investigated this particular tendency throughout the region and 
hence identified the motherhood-role as a clear strategy in the work of social movements; 
  
“Women’s mobilization around human rights issues in bureaucratic authoritarian regimes was 
explicitly grounded in their identities as mothers (...). Authors argue that while the state 
valorised traditional notions of motherhood and family, women inverted this image by using 
their motherhood status to agitate for the return of the disappeared (those participating in the 
wars, eds.)” (Ray & Korteweg 1999: 54). 
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It is possible to apply this notion with the case of Nicaragua, as the practical or feminine interests 
were the ones that framed the mobilisation of the women’s movement during the revolution, but 
during both the revolution and the Contra War it is inferred how the focus of the women’s 
movement was changing and thus placed upon more strategic and feminist gender interests, such 
as reproductive rights and political participation. Thus the collective identity of the women’s 
movement has thus clearly changed during the historical period of our analysis, which can be put 
in connection with the general trends in Latin America. This can both be connected to the gains 
of self-confidence that exists in a women’s movement, as well as the results of a male 
domination within the political system in the region and, therefore, also in Nicaragua. 
  
6.2 The Case of El Salvador: Women’s Participation and the Role of the 
Church 
This section draws parallels between the women’s movement in El Salvador and Nicaragua. 
While the following section comprises a broad discussion of movements in Latin America, this 
section includes detailed points from a specific country. As it is not possible to do an in-depth 
comparative analysis of two countries, two main points has been chosen as the most pivotal ones 
in order to investigate the case of Nicaragua in a regional context. El Salvador and Nicaragua 
share similarities in both the social and political sphere, and most importantly El Salvador has a 
revolutionary history vastly similar to the one of Nicaragua (McIlwaine 1998; Midlarsky & 
Roberts 1985). The country also experienced a decade of civil war from 1981 to 1992, where the 
liberal party FMLN14 and the right-wing party ARENA15 fought for power and political 
influence, rooted in the comprehensive inequalities in the society (ibid.: 657). Further, there has 
been a strong women’s movement in El Salvador such as seen in Nicaragua. Likewise, El 
Salvador is, like Nicaragua, one of the few countries in the world who implemented a law, 
penalising therapeutic abortion (Héctor & Cruz-Feliciano 2013: 84). These are the two main 
points that will be discussed with regards to the relations between the women’s movements and 
the state as well as the impact of the Catholic Church. 
  
                                                
14 Farabundo Martí Front for National Liberation 
15 National Republic Alliance 
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The tendency of women to participate in movements and thus in the political sphere throughout 
the 1980’s is also applicable for El Salvador. A women’s movement that was mobilised by a 
political party was created during the revolution in El Salvador, corresponding to the case of 
Nicaragua. This means that the FMLN in EL Salvador were seeking to encourage women, as 
well as men, to join the revolution on somehow equal terms as seen in Nicaragua (Kampwirth 
1998: 270). FMLN thus established the collective women’s movement of AMLAW16 in order to 
promote the rights of women. It can, however, be argued that the patriarchal attitudes and 
machismo-dominated sphere in El Salvador became “a major barrier for their involvement in 
non-domestic political action” (Reif 1986: 148). This means that the newly established women’s 
movement in both countries sought to create alternatives in order to reach influence and the 
ability to improve their practical conditions. This is namely because of the structures of the 
system, which both during and after the revolution left limited room for the movements to affect 
politics directly as they had to promote their visions and notions indirectly through FMLN or 
FSLN. The women in both cases have a limited tradition of seeking influence through labour 
unions as the women view these as a male spheres (Icken Safa 1990: 360). Instead of seeking to 
gain influence through formal institutions, whether with feminine or feminist values, women 
have had a tradition of gathering in movements and communities as they have limited trust in the 
institutional systems. It is, from this point, possible to argue that the movements in both countries 
sought to implement alternatives to the state, rather than affecting it directly. This means that the 
possibilities for the two movements to influence politics were, additionally, complicated by the 
objectives of FMLN and FSLN. Kampwirth argues that; “the FSLN’s and FMLN’s self-image 
was of parties that sided with the most vulnerable, generally understood in class terms”, their 
solutions and goals therefore concerned the poor rather than the women, thus making it difficult 
for the women’s movement to influence the parties (Kampwirth 1998: 270). This also has to do 
with the patriarchal and conservative notions, as the parties followed the religious line of the 
Catholic Church by focusing on the poorest rather than having women as a target point in their 
policies. 
  
It is, by now, possible to infer that the women’s movement in both El Salvador and Nicaragua 
had two methods or channels of participation in the political sphere, either through alternative 
                                                
16 The Association of Women in El Salvador 
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communities or through their state-mobilised movements. Both channels were highly influenced 
by a machismo-dominated culture, making it difficult for women to work for feminist change 
through these channels (Icken Safa 1990: 361). No matter the channel or method of gaining 
influence, the movements will always function and exist within a machismo-dominated culture 
and sphere. This is the way, as mentioned in the analysis, the movements naturally seek to 
change the culture or the doxa of women and gender roles. Doing so is not always a question of 
direct political influence but rather a question of social capital. 
It is thus possible to argue that there are two main reasons for the women’s movement in 
El Salvador and in Nicaragua to seek autonomy from their respective parties. Namely, their 
limited possibilities of direct political influence through the two channels which was also an 
attempt attempt to increase their social capital in the society (Kampwirth 1990: 275; Padilla 
2008: 135). It can thus be said that the political power and thus the symbolic capital of the two 
women’s movements both decreased and increased as a consequence of this detachment. On the 
one hand, this change made it possible for the movements to express feminist notions without 
restrictions from the parties, which meant an increase in their social and cultural capital because 
they were perceived as more legitimate and less as an arm of their parties. On the other hand, 
their economic funding disappeared as well as the rather permanent position within the political 
field, which made their economic capital decrease. This left them with, depending on the point of 
view, with a rather strong symbolic capital. Applying this with the logic of Molyneux, elaborated 
in the previous section, and her terms of practical and strategic makes it possible to term the 
decision of both women’s movements as strategic, namely because the detachment did not solve 
immediate needs or focused on issues of everyday life of women, but instead prioritised a long-
termed development of the movements, and also, the increase of cultural and social capital in the 
future (Saint-Germain 1997: 92). It is, from this point, possible to infer that both movements 
have underwent the same historical structure regarding their implementation and detachment 
from a left-winged party in order to reach a more solid position within the field of gender politics 
as well to increase their symbolic capital. Also, the example of El Salvador proved that the male-
dominated labour force and political system play a pivotal role in the possibilities for the 
women’s movements to affect changes in the two countries; both feminine and feminist. 
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El Salvador has, in parallel with Nicaragua, implemented a law abolishing therapeutic abortion, 
which brings us to the second point of this discussion, namely the one of the influence of the 
Catholic Church. The discussion concerning women’s reproduction and contraceptives often 
comes in conflict with the maternal role of women, which can be said to be institutionalised in 
the machismo culture (Sternberg 2000: 97). It can be argued that the powerful influence that the 
Catholic Church possess in Latin America, where the relationship between the political parties 
and the Church is strong, might cause the laws and official institutions to be influenced by the 
values and discourses of the Church. The strong Catholic beliefs were reflected in the 
Nicaraguan electoral campaign in 1990 where Chamorro used her religious belief to appeal to the 
voters by emphasising religious notions and often seeking to identify herself with the Virgin 
Mary (Kampwirth 1998: 264). The same tendency in promoting religion can be related to the 
example of El Salvador, as the society is permeated with religious and traditional values as well. 
This point thus relates to both countries and to the region in general and thus stands as one of the 
main obstacles for the women’s movements to overcome in order to reach political influence. 
  
6.3 The Case of Vietnam: Differences in Religion and Political Participation 
In order to reach a valid conclusion to the problem statement it is pivotal to include comparative 
examples to Nicaragua from both the regional and the international level. As was inferred in the 
previous section the example of the women’s movement in El Salvador has many parallels to the 
one in Nicaragua. It is thus necessary to include an example of gender politics in a highly 
different context than the one in Nicaragua. The case of the women’s movement in Vietnam is 
interesting and important to include in this matter, as it can shed additional light on the 
relationship between the women’s movements and the state, as well as examine which factors 
can contribute in explaining the role of the woman within the society. It is not possible to include 
a comprehensive discussion of the women’s movement in Vietnam, which is why this section 
includes three points that combined comprise a comparative discussion of the women’s 
movements in the two countries. Vietnam is thus chosen as an example in this matter, because of 
its rather liberal abortion policy and its strong civil society (Taylor 1997; Gray 1999). 
Additionally, the women’s movement in Vietnam has been successful in promoting a number of 
gender-related issues and in directly influencing political decision-making (Dalton & Ong 2005; 
Duong 2001). These issues have, nevertheless, more to do with feminine values than with 
 72 
feminist, which indicate similarities with the women’s movement in Nicaragua. Lastly, Vietnam 
has been chosen because of its economic growth that has shown to create issues for the civil 
society in the country, which can help to put the case of Nicaragua into a perspective with 
regards to the future of the women’s movement. 
  
The first point concerns the political representation of women in the two countries. Vietnam 
holds one of the largest shares of women in parliament in Asia17 and worldwide (Dalton & Ong 
2005: 1). The country, additionally, has a rather strong civil society. This means that gender 
politics and politics in general are widely affected by the increasingly vibrant civil society, also 
in relations to women’s groups (ibid.). It should though be noted that the women’s movement in 
Vietnam is under the control of the government and thus work under their recommendations and 
regulations. It is, nevertheless, possible to see the positive effects of the women’s movement 
when focusing on the number of women in the parliament (Schuler et al. 2006: 383). 
It is argued that participation of civil groups and social movements in direct or indirect 
political decisions equals political training as well as interpersonal skills (ibid.). This might apply 
to the case of Vietnam where the large amount of women representatives and the Vietnam 
Women’s Union (VWU), in some aspects, influence the legislation and policies. Even though the 
political representation of women is extensive in Nicaragua as well, the same patterns of 
influence cannot be traced. Hinojosa and Guardián have, in their study of female representation 
in Nicaragua, concluded that women within the political system often are kept away from 
political influence through suplente positions (Hinojosa & Guardián 2012: 81). These are 
positions of alternates, meaning that the alternates are supposed to take over the seat of an 
elected official in the case of travel, illness or death. These alternate positions are often held by 
women, which in some cases can be seen as an attempt to reach the gender quota18, which some 
parties have set for themselves (ibid.). In theory, these positions can be viewed as springboards 
for women to enter the political system as the positions function as introductions to a political 
office. It was, however, found in the study that; “These positions were not regularly being 
utilized as a learning opportunity. Furthermore, serving in these posts did not make them a 
                                                
17 27 per cent in 2005 (Dalton & Ong 2005: 1) 
18 FSLN, together with other parties, have set an internal gender quota within the party – there are no 
national quotas in the country (Schuler et al. 2006). 
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springboard to higher office” (ibid.: 54). This might be one explanation to the main differences 
between the women’s movements in Nicaragua and Vietnam. 
  
It should be noted in this matter, that the two countries are highly different from each other in 
terms of culture, tradition and religion but that they are similar in a number of points as well. The 
Vietnamese government mobilises the largest women’s movement in Vietnam, the VWU, and 
their strategies and activities are thus controlled by the state. This can be translated into the case 
of Nicaragua, as the AMNLAE and FSLN functioned in an interdependent relationship prior to 
the election in 1990. Also, the objectives of the two movements can in some instances be 
compared. Vietnam’s women-groups are mostly concerned with health and education, but also 
political and economic matters, which means that they cover both the feminine and feminist 
aspect of gender politics; “The Vietnam Women’s Union promotes women’s educational, 
political and economic advancement but simultaneously exhorts women to pay attention to their 
Confucian role of maintaining family hierarchy and harmony” (Schuler et al. 2006: 383). 
This leads to two important points. Firstly, that the women’s movement in Vietnam also 
promotes a double-role of women. They do not emphasise a direct break with the power balance 
between men and women regarding domestic work, but rather emphasise the right for women to 
gain influence within the political and economic system while still taking care of domestic 
duties. Secondly, this leads to the importance of religion within both societies. In Nicaragua, as 
inferred in the analysis, religion is an important actor in the context of most aspects in the 
society. Spirituality and harmony plays a vast role within the Vietnamese society as well, 
especially in regards to the role of women. What is interesting in this context is that the women’s 
movement is not seeking to break with these cultural traditions of gender roles; instead they are 
reproducing them. This, again, underlines that feminists and feminine values are contextual. 
What might be perceived as feminist in a European context may not necessarily be perceived as 
the same in a Southeast Asian or Latin American context. It is from this point of view possible to 
infer that the objectives of the women’s movement in both Vietnam and Nicaragua are somehow 
similar as they both work to promote a reproduction of traditional gender roles while also 
working to promote increased political and economic participation and influence of women, 
which means that they are both promoting feminine and feminist values for women in their 
societies. 
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The second point relates to the role of women during wartime. As was shown in the analysis, the 
women in Nicaragua had a rather significant role during the revolution in 1979. In Vietnam, a 
somehow similar notion can be traced, as the women played a significant role after the American 
War in the seventies. Both during and after the war, the VWU mobilised the movement in order 
to participate as soldiers as well as in the reconstruction of the country. This can be translated 
into the example of Nicaragua, as the role of the women changes during wartime. On the one 
hand, women participate in health-oriented activities and work as nurses or caretakers. But, on 
the other hand, both in Nicaragua and in Vietnam there has been examples of women 
participating as soldiers during the war and through that enabled themselves to undertake one of 
the most (traditionally) masculine roles in society. Where the women’s movement in Nicaragua 
has worked to retain this progress in gender roles, the VWU in Vietnam has rather promoted the 
traditional caretaking role of women while simultaneously promoting the responsibility for both 
family and nation (Schuler et al. 2006: 385). Thus, it is possible to trace a similarity in the role of 
the women in both countries. 
  
What might distinguish the cases of Nicaragua and Vietnam from each other is the degree of 
participation within the political and economic spheres. This concerns the third and final point of 
this section regarding the consequences of neoliberal development. The Vietnamese women are, 
in contrast to Nicaragua and to a much larger extent, part of the neoliberal changes that had 
occurred in the country (Schuler et al. 2006: 392). Still, it is possible to view the double-role of 
women, emphasised by the VWU, as contradictory through the example of the tendency to 
assign women more public responsibilities without easing the burden of their traditional familial 
roles, which creates time constraints (ibid.). The fact that the VWU are working to promote both 
the adaption of women into the labour force as well as a continued main responsibility for 
domestic matters for women can be argued as contradictory. Neoliberalism and improved 
economic growth in Vietnam has increased the complexity in promoting women’s rights and 
gender equity. This means that the continued relevance of the VWU could be enhanced through a 
change in the discourse, or doxa, regarding the contradictory gender ideals. It can be argued that 
this discourse-related change should be lead by the VWU including both men and women in 
order to make the population conscious of the double-role of women, and its complications on 
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both a societal and individual level. Schuler et al. suggest that the VWU should promote this 
change by implementing strategies of collaboration with other movements, such as the Farmer’s 
Union because the members of this mass organisation primarily are men (ibid.). By doing so, the 
VWU might create a societal focus on the role of women in order to overcome the issues of 
neoliberalism and contradictory gender roles in Vietnam. It is possible to argue that this specific 
point might not be translated into the case of Nicaragua, as the country is not as economically 
developed as Vietnam. It is however, interesting to ask the question of whether Nicaragua will 
face the same issues and contradictory gender roles in the future. Stahler-Sholk, Vanden and 
Kuecker suggest, in their study of social movements and neoliberalism, “a more dynamic 
interactive process of movements adapting to changing forms of the state and the market” 
(Stahler-Sholk, Vanden & Kuecker 2007: 7). This means that the women’s movement in 
Vietnam, and eventually also in Nicaragua, needs to find new strategies to overcome the new 
terms of global capitalism and the challenges of its regulation. 
It can lastly be inferred that the mix of opposing ideas is reflected in national-level 
policies, in local-level relations and in the mentality of the women in both Nicaragua and 
Vietnam. Both MAM and the VWU play a double-role. On the one hand, do the two movements 
promote the advancement of women and gender equality through different strategies, which 
provides economic possibilities and encouragement as well as contribution to social issues of 
health. On the other hand, the two movements encourage women to demonstrate obedience to 
their families and domestic duties in order to act accordingly to their religion and culture. It is 
thus relevant to ask if the women’s movements really are challenging the status quo of gender 
relations? Further research on the topic might shed light on this point. 
  
6.4 Summary 
The regional discussion made it possible to include tendencies and conclusions from the case of 
Nicaragua into a correlation with the region in order to test if the findings of the analysis could 
be understood solely in the case of the country or if it applied for the region as a whole. It was 
found that several trends and tendencies concerning the possibilities and strategies of the 
women’s movement could be translated into a regional context. Hence, it was possible to infer 
how the social history of women determined the strategies and notions of the women’s 
movements in Latin America, as these in many examples constrained the movements’ 
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possibilities to influence politics. Also, and perhaps more important, did their social history 
affect their self-esteem and thus their own perception of their abilities and legitimacy. Thus, 
political influence of the movements was ‘pressured’ both externally and internally, as both the 
society and the movements had limited trust towards women as valid actors within the political 
field. Is was, actually, found that women in many Latin American countries perceived the 
political field as a male sphere, which confirmed our findings of the imbued machismo-culture 
and general masculine domination. Additionally, the balance between feminine and feminist 
values was discussed in both a general matter and in the perspective of El Salvador. 
The section on El Salvador concretised our regional discussion, as it was possible to view 
several of the same tendencies in this example as in the example of Nicaragua. We were thus 
able to further confirm these findings of the meaning of the Catholic Church and how the 
detachment between the women’s movement and the political party led to a long-termed increase 
in their symbolic capital. Lastly, the example of Vietnam put the Nicaraguan case into a broader 
perspective. It was, however, still possible to infer several similarities between the women’s 
movements in both countries, as they both faced issues in balancing their values and interests 
between those based on the everyday-life practices, the practical interests, and those targeted at 
changing power balances, the strategic interests. Further, the case of Vietnam shed light towards 
the future of the women’s movement in Nicaragua in regards to the neoliberal development and 
the consequences that will follow. This, however, requires further and more in-depth 
investigation and stands as a suggestion to further research, rather than a concluding remark in 
the matter of this project. 
 
 
 
 
 
 
 
 77 
7. Concluding Remarks 
It has, first and foremost, been inferred how the patriarchal structures have been reproduced 
throughout the history of Nicaragua. This reproduction has both changed the way in which the 
women’s movement is perceived as well as maintained the movement in a situation of limited 
possibilities in affecting the decision-making process. In the analysis, it was found that the 
position of the movement within the Nicaraguan society could not be perceived as a linear 
development. The position of the women’s movement went from being dictated by an oppressive 
regime to a revolution of socialist beliefs. Later, the position returned to be affected by a 
traditionally imbued society. Hence, the word development seems insufficient in understanding 
the specific process and change of the position of the women’s movement. 
        Further, it was interesting to view how the positional changes of the women’s movement 
has been modified in an indirect way by the other actors in the field. This means that the actors, 
in the first three phases, have sought to change the structures and the doxa through the 
curriculum and governmental institutions in portraying certain images of women. This was done 
in order to change the perception of women in general as well as the women’s movement, rather 
than implementing direct sanctions and laws against their values. This changed in the fourth 
phase when the abortion reform was passed and the FSLN and the women’s movement, 
consequently, lost their common notions and beliefs. By implementing the abortion law in 
collaboration with the Church, the FSLN detached themselves from the movement. It is possible 
to view a rather clear tendency of coalitions within the field. This suggests that the actors are 
gathering in groups of two in order to maximise and increase their capital and political power in 
contrast to the third actor. In 2006, when the women’s movement was positioned as the third 
actor, their symbolic capital was diminished in contrast to the coalition of the Church and the 
FSLN. This particular tendency infers how easily capitals and political power shift and change 
hands within fields of struggle. This, again, implies that the word development is not applicable 
in order to describe the position of the women’s movement in Nicaragua, as the word suggests a 
stage-oriented process. What is seen in the country is rather a nonlinear process of changes and 
shifts of capitals. One element has, however, stayed constant throughout the phases, namely the 
male-dominated and machismo-oriented culture that permeates both the field and thus the society 
of Nicaragua. 
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         Additionally, it is possible to perceive two potential positions of the women’s movement 
throughout the phases. On the one hand, a position of interdependence with the FSLN, which 
means limited abilities to express notions of feminist values and affect the power-balances 
between men and women. On the other hand, a position of autonomy which implies limited 
amount of capital and influence as well. It is thus possible to view how the women’s movement 
has restricted abilities in both positions in exercising power and influencing processes of 
decision-making within the gender-political field. 
         It has, however, been possible to deduce two channels of influence for the women’s 
movement, a direct channel through the FSLN an indirect one as an autonomous group. It has 
been showed that the movement has limited possibilities of gaining power and capitals within the 
first one. While the latter one have, to some extent, increased their social and cultural capitals by 
providing an alternative to the state. However, the movement still has limited ability to influence 
the doxa and the discourses about women.  
The general discussion concerning the Latin American tendencies of women’s 
movements, as well as the regional and international example, provided the project with the 
possibility of a broader interpretation and perspective. The comparative example of El Salvador 
proved the pivotal importance of male domination within the society, a domination that 
permeated the gender-political field in both countries. This constrains the work of the women’s 
movement, as the movement had difficulties in gaining capital and legitimacy when promoting 
feminist values. The regional example provided similar tendencies regarding the women’s 
movements position, which means that the case of Nicaragua can be viewed as part of a regional, 
and not only a national, context. The case of Vietnam provided an international example of a 
women’s movement working to counteract the neoliberal changes in their country. Here, women 
were able to enter the labour market as valuable individuals, but were expected to carry out the 
main work in the domestic sphere. This resulted in a double-burden for the women, and thus not 
a major change in power balance between men and women. This might indicate future 
challenges and limitations for the women’s movement in Nicaragua. 
 Lastly, it is possible to conclude that the position of the women’s movement is 
constrained and limited, which is, eventually, a question of the comprehensive machismo-culture 
and patriarchal structures that permeate the Nicaraguan society, as well as the actors that are 
seeking to reproduce these patterns.  
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Appendix 1 - The Abortion Law19 
 
 
LEY No. 641 
 
El Presidente de la República de Nicaragua 
 
A sus habitantes, Sabed: 
 
Que, 
LA ASAMBLEA NACIONAL 
 
Ha ordenado el siguiente: 
CÓDIGO PENAL 
TÍTULO PRELIMINAR 
SOBRE LAS GARANTÍAS PENALES Y DE LA APLICACIÓN DE LA LEY PENAL 
 
CAPÍTULO II 
ABORTO, MANIPULACIONES GENÉTICAS Y LESIONES AL NO NACIDO 
 
Art. 143 Aborto 
Quien provoque aborto con el consentimiento de la mujer será sancionado con 
la pena de uno a tres años de prisión. Si se trata de un profesional médico o 
sanitario, la pena principal simultáneamente contendrá la pena de inhabilitación 
especial de dos a cinco años para ejercer la medicina u oficio sanitario. 
A la mujer que intencionalmente cause su propio aborto o consienta que otra 
persona se lo practique, se le impondrá pena de uno a dos años de prisión. 
 
                                                
19 This law penalising abortion was passed by the Nicaraguan government in 2006. This appendix consists 
of four acts regarding the abortion law relevant in connection to this project. The law in its full length can 
be accessed online. (Ley No. 641 Código Penal, accessed 02.05.2015, available at: 
http://www.poderjudicial.gob.ni/arc-pdf/CP_641.pdf ) 
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Art. 145 Aborto imprudente 
Quien por imprudencia temeraria ocasione aborto a una mujer, será castigado 
con pena de seis meses a un año de prisión; si el hecho se produce con 
ocasión del ejercicio de la profesión de la salud, se impondrá además la pena 
de inhabilitación especial de uno a cuatro años. La embarazada no será 
penada al tenor de este precepto. 
 
Art. 148 De las lesiones en el que está por nacer 
El que, por cualquier medio o procedimiento, causare en el no nacido una 
lesión o enfermedad que perjudique gravemente su normal desarrollo, o 
provoque en el mismo una grave y permanente lesión física o psíquica, será 
castigado con pena de prisión de dos a cinco años e inhabilitación especial 
para ejercer cualquier profesión sanitaria, o para prestar servicios de toda 
índole en clínicas, establecimientos o consultorios ginecológicos, públicos o 
privados, por tiempo de dos a ocho años. 
 
Art. 149 Lesiones imprudentes en el que está por nacer 
Quien por imprudencia temeraria ocasione en el no nacido las lesiones 
descritas en el artículo anterior, será sancionado con pena de uno a dos años 
de prisión e inhabilitación especial de dos a cinco años para ejercer cualquier 
profesión médica o sanitaria, o para prestar servicios de toda índole en 
clínicas, establecimientos o consultorios ginecológicos públicos o privados, por 
tiempo de uno a cinco años. La embarazada no será penada al tenor de este 
precepto. 
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Appendix 2 - MAM Manifest20  
 
Movimiento Autónomo de Mujeres (MAM) 
Nuestra Propuesta Programática: 
En este marco de ideas filosóficas y políticas - con base en la experiencia histórica del 
Movimiento de Mujeres de Nicaragua y de cara al análisis de la realidad nacional - sostenemos 
que para que las reivindicaciones de carácter estratégico de las mujeres, e incluso sus 
reivindicaciones prácticas de género, encuentren satisfacción, se requiere como precondición el 
restablecimiento y desarrollo de una verdadera institucionalidad democrática en Nicaragua, el 
establecimiento del Estado de Derecho y la llegada al poder de fuerzas políticas demócratas y 
progresistas. 
 
Esta es condición necesaria, pero no suficiente para hacer avanzar los derechos de las mujeres. 
Por ello, se requiere la existencia y consolidación de un movimiento autónomo de mujeres 
organizado y articulado, de carácter nacional que promueva la construcción de la ciudadanía 
plena de las mujeres y de relaciones igualitarias entre sí, capaz de establecer alianzas con otros 
actores de la sociedad civil, como medio para la consecución de sus objetivos. 
 
El Movimiento Autónomo de Mujeres reivindica la democracia como sistema político y como 
cultura de vida en los ámbitos público y privado, tanto a nivel personal, como familiar, 
comunitario, municipal, departamental, regional y nacional. Igualmente, se declara en contra de 
toda forma de subordinación y de autoritarismo patriarcal y político. Por ello, se propone luchar 
por la transformación de las relaciones de poder existente entre hombres y mujeres, y entre 
gobernantes y gobernados. 
En este marco, el Movimiento Autónomo de Mujeres reclama como una necesidad para la 
transformación de nuestra sociedad: 
 
 
                                                
20  This is part of MAM’s manifest in its original language, as it is presented on their website. The 
manifest in its full length can be accessed online. (Movimiento Autónomo de Mujeres (The Autonomous 
Women’s Movement, accessed 25.04.2014, available at: 
http://www.movimientoautonomodemujeres.org/) 
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1. La apertura y democratización del sistema político 
2. La efectiva separación del Estado y la iglesia y la demanda por el establecimiento de una 
educación pública universal y laica, así como la laicización de todas las políticas 
públicas. 
3. La transformación del ámbito privado y la democratización de la familia y el cambio de 
los modelos de crianza. 
4. La educación en ciudadanía de la sociedad civil para la construcción del espacio público. 
5. La distribución equitativa de la riqueza y políticas nacionales que promuevan la 
autonomía económica a nivel macro y micro. 
 
 
 
